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The Temple: A Biblical Theology The temple is a central theme throughout Scripture, serving as a powerful image of God’s dwelling with His people. From Eden to the New Jerusalem, the Bible progressively reveals how the temple points to God’s redemptive plan in Christ. This biblical theology will trace the theme of the temple across redemptive
history, showing its fulfillment in Christ and His Church. The temple’s origins are found in the Garden of Eden. While not explicitly called a temple, Eden was a place where God dwelled with Adam and Eve, and they served as priestly stewards of creation. The imagery of Eden as a temple is supported by its sacred space, the presence of God, and its
life-giving rivers (Genesis 2:10-14). The cherubim guarding the garden’s entrance (Genesis 3:24) echo the cherubim in the tabernacle and temple (Exodus 25:18-22; 1 Kings 6:23-28). Adam, as the first priest, was tasked to “work and keep” the garden (Genesis 2:15), the same language used for the duties of the priests in the tabernacle (Numbers 3:7-
8). However, Adam’s failure to guard this sacred space led to humanity’s exile from God’s presence, creating the need for a future temple where God would again dwell with His people. After delivering Israel from Egypt, God instructed Moses to build the tabernacle, a portable temple, so He could dwell among His people (Exodus 25:8). The
tabernacle was filled with Edenic imagery: golden lampstands resembling the tree of life, cherubim woven into the curtains, and the Ark of the Covenant as God’s throne. The tabernacle symbolized God’s presence, but it also highlighted the problem of sin. God’s holiness required strict regulations for worship, including sacrifices and a mediating
priesthood. The Day of Atonement (Leviticus 16) vividly illustrated the separation between God and humanity, with the high priest entering the Most Holy Place only once a year. Under King Solomon, the temple became a permanent structure in Jerusalem (1 Kings 6-8). Solomon’s prayer of dedication emphasized that the temple could not contain
God’s infinite presence (1 Kings 8:27), yet it was the place where God chose to manifest His glory. The temple continued the Edenic imagery of the tabernacle but on a grander scale, adorned with gold, cedar, and carvings of palm trees and flowers. However, Israel’s sin led to the destruction of Solomon’s temple by the Babylonians in 586 BC,
signaling God’s judgment and the people’s exile. The prophets, though, spoke of a future temple where God would restore His presence among His people (Ezekiel 40-48; Haggai 2:9). After the exile, the Jews rebuilt the temple under Zerubbabel (Ezra 3-6), but it lacked the glory of Solomon’s temple. The older generation wept at its diminished
splendor (Ezra 3:12). Though expanded by Herod the Great in the first century BC, the second temple remained incomplete in fulfilling the prophetic hope of God’s ultimate dwelling with His people. In the New Testament, Jesus is revealed as the fulfillment of the temple. He declared, “Destroy this temple, and in three days I will raise it up” (John
2:19), referring to His body. Jesus is the true dwelling place of God (John 1:14), the “Word made flesh” who tabernacled among us. He is the perfect High Priest and the ultimate sacrifice, providing full access to God through His death and resurrection (Hebrews 9:11-14). Christ’s work renders the physical temple obsolete. At His crucifixion, the
temple veil was torn in two (Matthew 27:51), signifying that the way to God was now open through Him. After Christ’s ascension, the temple theme continues in the Church. Believers are described as the “temple of the living God” (2 Corinthians 6:16) and “living stones” being built into a spiritual house (1 Peter 2:5). The Holy Spirit dwells within the
Church collectively and within each believer individually (1 Corinthians 3:16; 6:19). This spiritual temple fulfills the Old Testament promises of God dwelling with His people, as the Church becomes the manifestation of His presence on earth. The story of the temple reaches its climax in the New Jerusalem. In Revelation 21:22, John declares, “I saw no
temple in the city, for its temple is the Lord God the Almighty and the Lamb.” The New Jerusalem is a perfect Edenic sanctuary, where God’s presence fills all of creation. The river of life flows from His throne, and the tree of life stands in its midst (Revelation 22:1-2), fulfilling the original purpose of Eden. In this eternal state, there is no need for a
physical temple, for God dwells fully with His people. The promise of Immanuel—God with us—is finally and completely realized. The temple is a profound symbol of God’s desire to dwell with His people. From Eden to the New Jerusalem, the temple theme traces humanity’s fall, redemption, and ultimate restoration. In Christ, the true temple, God’s
presence is restored, and through the Church, His glory is made known. This trajectory points us to the final hope of dwelling with God forever in the new heavens and new earth. The term "Temple" holds profound significance within the pages of the Bible, serving as a central symbol of worship, divine presence, and community. In this article, we will
explore the meaning of the name Temple in the Bible, tracing its origins, cultural context, biblical references, and spiritual relevance. See our content The meaning of the name Temple in the Bible primarily refers to a sacred place where God’s presence dwells among His people. The Hebrew word for temple is "Heikal," which signifies a large and
grand structure that serves as a dwelling for God. It represents a space not just for worship but for divine encounter, communion, and the fulfillment of God’s covenant with His people. Cultural Context In ancient Israel, the Temple was more than a place of worship; it was the epicenter of Jewish life and identity. The First Temple, built by King
Solomon, was dedicated to the worship of Yahweh and was a physical manifestation of God’s promise to dwell with His people. The Second Temple, reconstructed after the Babylonian exile, continued this legacy, albeit with a sense of longing for the former glory. The cultural significance of the Temple is encapsulated in 2 Chronicles 7:15-16 (NIV):
“Now my eyes will be open and my ears attentive to the prayers offered in this place. I have chosen and consecrated this temple so that my Name may be there forever. My eyes and my heart will always be there.” This passage emphasizes the Temple as a sacred space where humanity meets the divine. Biblical References The Bible features numerous
references to the Temple, highlighting its importance. Notable examples include: Solomon’s Temple: The construction of Solomon’s Temple is detailed in 1 Kings 6-7. It was a majestic structure adorned with gold, reflecting the glory of God. The Return from Exile: In Ezra 3:10-13, the rebuilding of the Temple after the Babylonian exile illustrates the
restoration of worship and community identity among the Israelites. Jesus and the Temple: In the New Testament, Jesus referred to the Temple in John 2:19-21, saying, “Destroy this temple, and I will raise it again in three days.” Here, He redefined the concept of the Temple, indicating that His body would be the new dwelling place of God. Spiritual
Relevance of the Temple The meaning of the name Temple in the Bible extends beyond its physical structure to represent the relationship between God and humanity. The Temple symbolizes God’s desire to be present with His people, inviting them into fellowship and worship. The Temple as a Spiritual Home In 1 Corinthians 3:16 (NIV), Paul asserts,
“Don’t you know that you yourselves are God’s temple and that God’s Spirit dwells in your midst?” This verse signifies that believers are now the Temple of the Holy Spirit, emphasizing that God's presence is not confined to a physical building but resides within the hearts of His followers. The Impact on Everyday Life and Spirituality Understanding
the meaning of the name Temple in the Bible encourages believers to recognize their own spiritual significance. Just as the Temple was a place of worship and sacrifice, Christians are called to embody these principles in their daily lives. This involves: Personal Worship: Creating spaces in our homes and lives for worship and prayer, recognizing that
we carry God's presence with us. Community: Engaging in fellowship with other believers, reflecting the communal aspect of the Temple. Holiness: Striving for a lifestyle that honors God, as the Temple was consecrated for His glory. Conclusion The meaning of the name Temple in the Bible is rich with history, symbolism, and spiritual importance. It
serves as a reminder of God's desire to dwell among His people and the call for believers to live as temples of the Holy Spirit. In embracing this understanding, we can enrich our spiritual lives, deepen our relationship with God, and foster a community that reflects His glory. The Temple, both ancient and within us, continues to signify the sacred
space where heaven meets earth, inviting us into a transformative experience of worship and fellowship. Topical EncyclopediaThe Temple of God holds a central place in biblical history and theology, serving as a symbol of God's presence among His people and a focal point for worship and sacrifice. The concept of the Temple evolves throughout the
biblical narrative, from the tabernacle in the wilderness to the eschatological visions of a heavenly temple.1. The Tabernacle: The Precursor to the TempleThe journey begins with the tabernacle, a portable sanctuary constructed under the guidance of Moses during the Israelites' exodus from Egypt. Detailed instructions for its construction are found
in Exodus 25-31. The tabernacle served as the dwelling place of God among His people, as stated in Exodus 25:8 : "Then have them make a sanctuary for Me, so that I may dwell among them."2. Solomon's Temple: The First TempleThe first permanent Temple was built by King Solomon in Jerusalem, as recorded in 1 Kings 6-8. This Temple was a
magnificent structure, symbolizing the zenith of Israel's united monarchy. Solomon's dedication prayer, found in 1 Kings 8:27-30 , acknowledges the transcendence of God: "But will God indeed dwell on earth? Even the highest heavens cannot contain You, much less this temple I have built."3. The Second Temple: Post-Exilic RestorationAfter the
destruction of Solomon's Temple by the Babylonians in 586 BC, the Jewish exiles returned to Jerusalem and rebuilt the Temple under the leadership of Zerubbabel, as described in Ezra 3-6. This Second Temple, though less grand than Solomon's, was central to Jewish life and worship until its destruction by the Romans in AD 70.4. Herod's Temple:
The ExpansionKing Herod the Great significantly expanded and renovated the Second Temple, making it one of the most impressive structures of its time. This Temple is the one Jesus knew and frequently visited, as seen in the Gospels. In John 2:19-21 , Jesus refers to His body as the Temple: "Destroy this temple, and in three days I will raise it up."5.
The Temple in Christian Theologyln the New Testament, the concept of the Temple undergoes a profound transformation. Believers are described as the temple of the Holy Spirit, as seen in 1 Corinthians 6:19 : "Do you not know that your body is a temple of the Holy Spirit who is in you, whom you have received from God?" This signifies the
indwelling presence of God in the lives of believers.6. The Eschatological TempleThe prophetic literature, particularly in Ezekiel 40-48 and Revelation 21, envisions a future, eschatological Temple. Ezekiel's vision describes a restored Temple with detailed measurements and ordinances, symbolizing God's ultimate plan for His people. Revelation 21:22
presents a vision of the New Jerusalem, where "I saw no temple in the city, because the Lord God Almighty and the Lamb are its temple."7. Theological SignificanceThe Temple of God represents God's desire to dwell among His people, a theme that runs from Genesis to Revelation. It serves as a reminder of God's holiness, the need for atonement, and
the promise of His eternal presence. The Temple's evolution from a physical structure to a spiritual reality in the lives of believers underscores the transformative power of the Gospel and the hope of eternal communion with God. This word is generally used in Scripture of the sacred house erected on the summit of Mount Moriah (aka Mount Zion) for
the worship of God. It is called... “the temple” (1 Kings 6:17) “the house of Yahweh” —LSB “the temple of the Lord” —2 Kings 11:10 KJV, NK]JV, AK]JV, NIV, etc. “house of the Lord” —NASB, ESV “thy holy temple” —Psalm 79:1 “the house of Yahweh” —2 Chronicles 23:5, 12 LSB “the house of the Lord” —2 Chronicles 23:5, 12 “the house of the God of
Jacob” —Isaiah 2:3 “the house of my glory” (Isaiah 60:7) “house of prayer” —Isaiah 56:7; Matthew 21:13 “house of sacrifice” —2 Chronicles 7:12 “the house of their sanctuary” —2 Chronicles 36:17 "the mountain of the Lord’s house” —Isaiah 2:2 “our holy and our beautiful house” —Isaiah64:11 “the holy mount” —Isaiah27:13 “the palace for the Lord
God” —1 Chronicles 29:1 KJV “the tabernacle of witness” —2 Chronicles 24:6 KJV “the tent of thetestimony” —2 Chronicles 24:6 LSB “Zion” (Psalm 74:2; 84:7) Christ calls it “my Father's house” (John 2:16). Page 2 1 Now there was a certain man of Ramathaimzophim, of mount Ephraim, and his name was Elkanah, the son of Jeroham, the son of Elihu,
the son of Tohu, the son of Zuph, an Ephrathite: 2 And he had two wives; the name of the one was Hannah, and the name of the other Peninnah: and Peninnah had children, but Hannah had no children. 3 And this man went up out of his city yearly to worship and to sacrifice unto the LORD of hosts in Shiloh. And the two sons of Eli, Hophni and
Phinehas, the priests of the LORD, were there. 4 And when the time was that Elkanah offered, he gave to Peninnah his wife, and to all her sons and her daughters, portions: 5 But unto Hannah he gave a worthy portion; for he loved Hannah: but the LORD had shut up her womb. 6 And her adversary also provoked her sore, for to make her fret, because
the LORD had shut up her womb. 7 And as he did so year by year, when she went up to the house of the LORD, so she provoked her; therefore she wept, and did not eat. 8 Then said Elkanah her husband to her, Hannah, why weepest thou? and why eatest thou not? and why is thy heart grieved? am not I better to thee than ten sons? 9 So Hannah rose
up after they had eaten in Shiloh, and after they had drunk. Now Eli the priest sat upon a seat by a post of the temple of the LORD. 10 And she was in bitterness of soul, and prayed unto the LORD, and wept sore. 11 And she vowed a vow, and said, O LORD of hosts, if thou wilt indeed look on the affliction of thine handmaid, and remember me, and not
forget thine handmaid, but wilt give unto thine handmaid a man child, then I will give him unto the LORD all the days of his life, and there shall no razor come upon his head. 12 And it came to pass, as she continued praying before the LORD, that Eli marked her mouth. 13 Now Hannah, she spake in her heart; only her lips moved, but her voice was
not heard: therefore Eli thought she had been drunken. 14 And Eli said unto her, How long wilt thou be drunken? put away thy wine from thee. 15 And Hannah answered and said, No, my lord, I am a woman of a sorrowful spirit: I have drunk neither wine nor strong drink, but have poured out my soul before the LORD. 16 Count not thine handmaid for
a daughter of Belial: for out of the abundance of my complaint and grief have I spoken hitherto. 17 Then Eli answered and said, Go in peace: and the God of Israel grant thee thy petition that thou hast asked of him. 18 And she said, Let thine handmaid find grace in thy sight. So the woman went her way, and did eat, and her countenance was no more
sad. 19 And they rose up in the morning early, and worshipped before the LORD, and returned, and came to their house to Ramah: and Elkanah knew Hannah his wife; and the LORD remembered her. 20 Wherefore it came to pass, when the time was come about after Hannah had conceived, that she bare a son, and called his name Samuel, saying,
Because I have asked him of the LORD. 21 And the man Elkanah, and all his house, went up to offer unto the LORD the yearly sacrifice, and his vow. 22 But Hannah went not up; for she said unto her husband, I will not go up until the child be weaned, and then I will bring him, that he may appear before the LORD, and there abide for ever. 23 And
Elkanah her husband said unto her, Do what seemeth thee good; tarry until thou have weaned him; only the LORD establish his word. So the woman abode, and gave her son suck until she weaned him. 24 And when she had weaned him, she took him up with her, with three bullocks, and one ephah of flour, and a bottle of wine, and brought him unto
the house of the LORD in Shiloh: and the child was young. 25 And they slew a bullock, and brought the child to Eli. 26 And she said, Oh my lord, as thy soul liveth, my lord, I am the woman that stood by thee here, praying unto the LORD. 27 For this child I prayed; and the LORD hath given me my petition which I asked of him: 28 Therefore also I have
lent him to the LORD; as long as he liveth he shall be lent to the LORD. And he worshipped the LORD there. Back | Next Temple [N] [E] [S]While the temple certainly has a history and integrity of its own, it was created by extension of the tabernacle and is associated with such diverse topics as a mountain and a city, the cosmos and a person's body,
and God's glory and name. The biblical authors from Moses through Ezekiel and Haggai to John of Patmos never describe a complete temple, but offer a vision of what the temple was to be: the locus of the presence of God.Offering a vision rather than a blueprint for the temple is in keeping with the inherent ambiguity of the concept "temple of the
Lord, " for how can the transcendent deity be localized in a building? The vision is also in keeping with the function of temple as a symbol. The temple is indeterminate literally and figuratively.The Preexistence of the Temple. The foundation for temple is laid in the Pentateuch. Already in the patriarchs we find the promise of God's presence: "Do not
be afraid, for I am with you, I will bless you" ( Gen 26:24 ). How and where will this presence be mediated?Although various locales were deemed sacred by virtue of God's presence ( Gen 32:30 ), patriarchal religion did not put much importance on sacred space or the cultic practices that typify Mosaic Yahwism. Nevertheless, in various forms of
foreshadowing, we find the usual lines of continuity with later persons, events, institutions, and practices — Scripture's penchant for typology. Thus "Jerusalem, " where centralization of the cult eventually took place, figures prominently in two key texts that address "cultic" issues: in Genesis 22 with the "binding" (sacrifice) of Isaac ("Moriah" cf. 2
Chron 3:1 ) and in Genesis 14 with the tithe paid to Melchizedek.With Mosaic Yahwism a change in perspective and practice occurs. God appears to the newly created covenantal community, a community formed by the exodus and, now at Sinai (which parallels Jerusalem as a place par excellence for "visions" of God), given an identity, including
instructions where Yahweh's presence with the full implication of both blessing and danger would be manifest (Exod. 24-26; 33:12-17 ).How would God's presence in the covenant community and ceremony be evident? Inevitably certain symbols were necessary (despite the aniconic nature of Mosaic Yahwism Exod 20:4 ). The symbols appeal to the
senses, but not simply as "visual aids." The ark, cherubim, and the tent of the meeting become the institutional representations of the Lord's presence among his people. Here, in this place, Yahweh appears and makes his will known ( Exod 33:7-11 ).The tent of the meeting in the Pentateuch, and the priestly tabernacle, is not, however, a projection (or
retrojection!) of the temple, but an independent dwelling reflecting the life of Israel prior to settlement and the centralization of worship. The tent is a "portable temple" of sorts, but not provisional nor simply a pattern; rather, the tent is a unique "dwelling."With the ritual performances in the tabernacle/ temple complex, and the personnel and
attendant appurtenances, we come to a theologically significant point about temple practice: coming into the presence of a holy God. In each change of location, vestment, instrument, or ritual act, with their various gradations of importance, the "needs" of the people and the holiness of God come together: I am holy, it is holy, you are (to be) holy.The
extensions and the symbolic associations began early in the canonical literature. As a commentary on the Torah, Deuteronomy expresses the presence of Yahweh in the cult devoid of some simplistic equation of Yahweh's presence constrained by the natural order of cause and effect by utilizing his alter ego, his "name, " as the manifestation of his
transcendent reality. Even the ark itself is divested of its throne-like setting by its role as the "container" of the tablets of the law ( Deut 10:1-5 ). Yahweh is not seated on a throne like some dowager duchess.The paradoxical and symbolic nature of the temple is thus seen as the author(s) construct the parameters of temple theology: the transcendent
deity graciously appears before his holy people in the place of his choosing, a dwelling symbolically rich by virtue of its ability to generate varied metaphoric associations (fire, cloud, tent, ark, and most especially "name" in the Pentateuch).The Construction of the Temple. The construction of the temple began with David to serve as, at least on
sociopolitical grounds, a "media event" of divine support and favor. David, however, was deterred from completing the task. No doubt sociopolitical forces played their usual role in this. The biblical authors were not oblivious to these explanations ( 1 Kings 5:13-18 ), but characteristically pass theological judgment ( 1 Chron 22:8-9 ), or, more
important, God himself divulges his feelings on the matter: "Did I ever say Why have you not built me a house of cedar'?" (2 Sam 7:7 ). God does not require an immutable dwelling, but the metaphoric associations are kept open, even those of monarchal justification (i.e., a "house" like the house in which the monarch resides).The "cedar house" is
ultimately built. And in Solomon's great prayer of dedication the paradox of this dwelling is acknowledged once again by his classic statement: "But will God really dwell on earth? The heavens, even the highest heaven, cannot contain you. How much less this temple I have built!" ( 1 Kings 8:27 ). The paradox is softened by "quoting" the Deuteronomic
"name" formula: "My Name shall be [in this place]" (v. 29). (This terminology underscores the point that the correspondence between God's presence and his "dwelling" tabernacle or temple is more "textual" than physical.) But what does the Lord think of this structure?Solomon, like Bezalel before him with the building of the tabernacle, is described
as having "wisdom." Unlike Bezalel, however, Solomon sends straightaway for supplies and instructions from Phoenician artisans. Moreover, a labor force is needed to complete the project, a force not unlike what the Israelites experienced in Egypt. Finally, Solomon is portrayed as the central figure in the planning and implementation of the project:
"As for this temple that you are building " ( 1 Kings 6:12 ). No editorial judgment from the author is forthcoming from these contrasts, but the reader is left with the impression that Solomon's project is equivocal before God.The equivocal nature of the project is supported by the Lord's response to it in 1 Kings 9:3-5. The Lord does hallow the place,
but it is still Solomon's doing: "I have consecrated this temple which you have built" (v. 3). A clear stipulation is also attached: "if you walk before me" (v. 4; the sanctity of the place must be preserved, at the very least).Responses to the Temple. What responses do we find in Scripture to the building of the temple beyond those found in the immediate
context of it being built?Rather than "going up" to the mountain of the house of the Lord to hear the word of the Lord, as in the eschatological visions of Isaiah and Micah ( 4:1-2 ), the Babylonians "descend" upon the temple to break down its wall and carry off the temple treasures. After centuries of covenant disloyalty, the Lord withdraws his
presence from this place ( Eze 10:18 ); in fact, he is driven from the temple because of the abominations of the people ( Eze 8:6 ). This destruction could be seen as one of the contingencies of history except for the interpretations put upon it; the theologian of Lamentations states the destruction of the temple in unequivocal terms: "The Lord
determined to tear down the wall of the Daughter of Zion" ( 2:8 ). The destruction is purposed by God because the people failed to live before him.Reconstructing the Temple. High on the agenda of the postexilic community was the rebuilding of the temple. Indeed, it was not long before all their troubles which were many were attributed to the
disrepair, the virtual absence, of the dwelling of God ( Hag 1:3-9 ). The question must surely be asked: Why? Why, after a stern critique by the prophets, an outmaneuvering in the wisdom tradition, and its abandonment by God and destruction, would the people rebuild this structure?The most obvious and strongest answer is that the Lord commands
its construction ( Ezra 1:2 ). But a further answer lies in the theological sophistication of the biblical authors themselves and in the power of this symbol to go beyond mere structure. The means for rebuilding temple theology are present in the preexilic theology itself, the selfsame theology that so thoroughly critiqued an overly literal-minded
approach to the presence of God.The temple was always symbolic, "textual” even before (and as much as) it was physical. To the extent that the metaphoric associations speak to the reality of our experience(s) before God, the symbol retains its power as a symbol. Although Jeremiah held little esteem for the ark/temple, he nevertheless prophesied that
God's throne would be Jerusalem itself (3:17), and Torah would be written in their hearts ( 31:31-34 ). These extensions of the symbol are developed further in the New Testament ( Rev 21:22-27 : "I did not see a temple in the city, because the Lord God Almighty and the Lamb are its temple Nothing impure will ever enter it." ). The relativizing of the
temple and moral earnestness that we see in Jeremiah were precisely the points of the Deuteronomic theology that influenced the short-lived reforms of Josiah.The most extensive view of the new temple comes from Ezekiel. The construction of the temple is once again more ideal than real. In Ezekiel's new temple a remarkable event takes place:
water flows from the temple (in Jerusalem) with such abundance that it calls to mind the rivers of paradise (see also Psalm 46:4 ; Rev 21:6 ).The Songs of Zion in the Psalter are particularly rich in their celebration of the temple. With all their "sensuality" the reader is instructed to "behold" the beauty of the temple; walk about it; clap and shout; smell;
bow down; and other sense-oriented activities the Songs show that one is not to ponder the temple simply as a theological abstraction. The one who enters the temple not only receives spiritual blessings but material ones as well ( Psalm 36:7-9 ).While we do not find much by way of extensions of this symbol, its paradoxical and metaphoric nature are
everywhere testified to in what takes place in the life of the communicant. The most powerful statement of this sort comes in Psalm 73, where the psalmist cries out because his inherited beliefs are at odds with his personal experiences. Everything is "oppressive" (v. 16). "Till I entered the sanctuary of God " and what unfolds is a transformation of his
character and his understanding of God. What happens in the sanctuary? It is, as it should be, unspecified. We are simply told at the end of the psalm that "as for me, it is good to be near God I will tell of all your deeds."In sum, by building the temple and by extending the metaphoric associations with temple, a continuity between the pre- and
postexilic community was established ( Ezra 1:7 ; Hag 2:9 ). For all the critique of the temple, in the final analysis, Yahweh takes pleasure in this place and it is a source of delight for those who assemble there ( Psalm 43:3-4 ; 65:4 ; 84:1 ).Jesus, Paul, and Judaism. In Judaism the temple was the religious, cultural, and national center; indeed, the
temple was a microcosm of the universe. The power of the temple as a symbol is especially seen in its ability to continue long after the temple building itself was destroyed in a.d. 70.According to the Gospels, Jesus participated fully in the practices and ethos of the temple. Jesus' birth was announced in the temple ( Luke 1:17 ; 2:27-32 ), where he was
also circumcised and studied with the rabbis as a lad ( Luke 2:46 ). Later, of course, Jesus taught in the temple himself ( John 7:14 ). It is not without significance that while Jesus is teaching in the temple precincts, he says, "If anyone is thirsty, let him come to me" ( John 7:37 ), and the next day offers forgiveness to the woman taken in adultery ( John
8:1-11 ). Blessing and forgiveness, priestly functions, are pronounced by Jesus in the shadow of the temple.Jesus is not only a communicant and priest of sorts; he is also a prophet. Thus, when the temple practices are compromised, Jesus assails those who jeopardize the sanctity of the temple: "My house will be called a house of prayer But you have
made it a den of robbers" ( Mark 11:17 ). They were not living before God. Jesus, while teaching in its precincts, preserves the sanctity of the temple by his ethical admonitions. Even the forgiven woman is told to sin no more ( John 8:11 ; see also John 4:23 ).In the cleansing of the temple we also find a development and extension of the metaphoric
associations of temple. Jesus employs a wordplay equivocating on the term "body" to break the parochial thinking of his audience ( John 2:19 ). John characteristically points out the error of their literal-mindedness: "But the temple he had spoken of was his body" ( John 2:21 ). Thus, in Jesus' acts and words we see the temple once again as a place of
holiness, of danger (words of judgment; Jesus's own death) as well as blessing, and further extensions of the symbol are generated.Paul also makes the correspondence between the temple and body: "Do you not know that your body is a temple of the Holy Spirit?" (1 Cor 6:19 ; see also Rom 12:1-2 ). Of course, the believer can be called the temple of
God only because Christ himself is the temple and the believer participates in Christ ( 1 Cor 3:9-17 ). The believer, like Paul himself, must be (cultically) pure in order to live in God's presence ( 2 Cor 2:17 ). If God can dwell in a holy place, by extension, he could dwell in a holy person!After the destruction of the temple in a.d. 70, temple theology loses
none of its living and healing power since the temple was always "beyond" its physical presence. A theology of temple answers the problem of how God's presence is mediated. Specifically, temple theology recognizes the importance of "sacred space." Its analogue is sacred time Sabbath, festivals, and appointed times of prayer. Humankind is oriented
in time and space, thus Sabbath and temple testify to "eternity" beyond the confines of our usual orientation. Sabbath and temple redeem time and space.Temple theology shows a high degree of theological sophistication holding ambivalent attitudes/doctrines in tension, part of the mystery of faith, of paradox. Temple theology is most fruitful when it
is functioning as a powerful symbol, with the ability to be fully grounded in (sacred) space and yet generate new metaphoric associations a vision of life in the presence of the Lord. Even though the temple is both protological and eschatological, it is always grounded in the realities of our lives: it is a mere edifice, yet, Behold! Thy God. Anthony ]J.
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InspiredRelated TermsTabernacle-door (2 Occurrences)Perverseness (46 Occurrences)Planted (105 Occurrences)Add (135 Occurrences)JohannineTheologyTabernacle (333 Occurrences) Topical EncyclopediaThe term "Temple" in the Bible primarily refers to the sacred structure in Jerusalem that served as the central place of worship for the
Israelites. It was the focal point of Jewish religious life, where sacrifices were offered, and festivals were celebrated. The Temple is a significant symbol of God's presence among His people and plays a crucial role in biblical history and prophecy.1. The First Temple (Solomon's Temple):The First Temple, also known as Solomon's Temple, was
constructed by King Solomon, the son of King David, around 957 BC. This Temple was built on Mount Moriah in Jerusalem, the site where Abraham was to sacrifice Isaac (2 Chronicles 3:1). Solomon's Temple was renowned for its grandeur and splendor, as described in 1 Kings 6-7 and 2 Chronicles 3-4. It housed the Ark of the Covenant in the Most
Holy Place, symbolizing God's covenant with Israel.The dedication of the Temple is a significant event recorded in 1 Kings 8 and 2 Chronicles 5-7. Solomon's prayer of dedication emphasizes the Temple as a place of prayer and divine presence: "May Your eyes be open toward this temple night and day, toward the place of which You said, 'My Name
shall be there,' so that You will hear the prayer your servant prays toward this place" (1 Kings 8:29).The First Temple was destroyed by the Babylonians under King Nebuchadnezzar in 586 BC, as a result of Israel's disobedience and idolatry (2 Kings 25:8-9).2. The Second Temple:After the Babylonian exile, the Second Temple was constructed under
the leadership of Zerubbabel, with encouragement from the prophets Haggai and Zechariah. The foundation was laid in 536 BC, and the Temple was completed in 516 BC (Ezra 6:15). Although less magnificent than Solomon's Temple, it was a significant restoration of Jewish worship and identity.The Second Temple underwent significant renovations
and expansions under King Herod the Great, beginning around 20 BC. This Herodian Temple is the one present during the life and ministry of Jesus Christ. Jesus' actions in the Temple, such as driving out the money changers, highlight its intended purpose as a house of prayer (Matthew 21:12-13).The Second Temple was destroyed by the Romans in
AD 70, fulfilling Jesus' prophecy that not one stone would be left upon another (Matthew 24:2).3. The Temple in Prophecy and Theology:The Temple holds a prominent place in biblical prophecy and eschatology. The prophet Ezekiel envisions a future Temple in great detail (Ezekiel 40-48), which some interpret as a literal future Temple, while others
see it as symbolic of God's ultimate dwelling with His people.In the New Testament, the concept of the Temple is expanded. Jesus refers to His body as the Temple, indicating His role as the ultimate meeting place between God and humanity (John 2:19-21). The Apostle Paul teaches that believers are the temple of the Holy Spirit, emphasizing the
indwelling presence of God in the lives of Christians (1 Corinthians 6:19).The Book of Revelation describes a future where there is no Temple in the New Jerusalem, for "the Lord God Almighty and the Lamb are its temple" (Revelation 21:22), signifying the perfect and eternal presence of God with His people.4. Theological Significance:The Temple
serves as a profound symbol of God's desire to dwell among His people. It represents the intersection of heaven and earth, the place where God's glory is manifest. The sacrificial system of the Temple foreshadows the ultimate sacrifice of Jesus Christ, the Lamb of God, who takes away the sin of the world (John 1:29).Throughout Scripture, the Temple
is a reminder of God's holiness, the seriousness of sin, and the provision of atonement. It calls believers to worship, prayer, and a life consecrated to God, reflecting His glory to the world.Smith's Bible DictionaryTempleThere is perhaps no building of the ancient world which has excited so much attention since the time of its destruction as the temple
which Solomon built by Herod. Its spoils were considered worthy of forming the principal illustration of one of the most beautiful of Roman triumphal arches, and Justinian's highest architectural ambition was that he might surpass it. Throughout the middle ages it influenced to a considerable degree the forms of Christian churches, and its
peculiarities were the watchwords and rallying-points of all associations of builders. When the French expedition to Egypt, int he first years of this century, had made the world familiar with the wonderful architectural remains of that country, every one jumped to the conclusion that Solomon's temple must have been designed after an Egyptian model.
The discoveries in Assyria by Botta and Layard have within the last twenty years given an entirely new direction to the researches of the restorers. Unfortunately, however, no Assyrian temple has yet been exhumed of a nature to throw much light on this subject, and we are still forced to have recourse to the later buildings at Persepolis, or to general
deductions from the style of the nearly contemporary secular buildings at Nineveh and elsewhere, for such illustrations as are available. THE TEMPLE OF SOLOMON. --It was David who first proposed to replace the tabernacle by a more permanent building, but was forbidden for the reasons assigned by the prophet Nathan, (2 Samuel 7:5) etc.; and
though he collected materials and made arrangements, the execution of the task was left for his son Solomon. (The gold and silver alone accumulated by David are at the lowest reckoned to have amounted to between two and three billion dollars, a sum which can be paralleled from secular history. --Lange.) Solomon, with the assistance of Hiram king
of Tyre, commenced this great undertaking int he fourth year of his reign, B.C. 1012, and completed it in seven years, B.C. 1005. (There were 183,000 Jews and strangers employed on it --of Jews 30,000, by rotation 10,000 a month; of Canaanites 153,600, of whom 70,000 were bearers of burdens, 80,000 hewers of wood and stone, and 3600
overseers. The parts were all prepared at a distance from the site of the building, and when they were brought together the whole immense structure was erected without the sound of hammer, axe or any tool of iron. (1 Kings 6:7) --Schaff.) The building occupied the site prepared for it by David, which had formerly been the threshing-floor of the
Jebusite Ornan or Araunah, on Mount Moriah. The whole area enclosed by the outer walls formed a square of about 600 feet; but the sanctuary itself was comparatively small, inasmuch as it was intended only for the ministrations of the priests, the congregation of the people assembling in the courts. In this and all other essential points the temple
followed the model of the tabernacle, from which it differed chiefly by having chambers built about the sanctuary for the abode of the priests and attendants and the keeping of treasures and stores. In all its dimensions, length, breadth and height, the sanctuary itself was exactly double the size of the tabernacle, the ground plan measuring 80 cubits
by 40, while that of the tabernacle was 40 by 20, and the height of the temple being 30 cubits, while that of the tabernacle was 15. [The readers would compare the following account with the article TABERNACLE] As in the tabernacle, the temple consisted of three parts, the porch, the holy place, and the holy of holies. The front of the porch was
supported, after the manner of some Egyptian temples, by the two great brazen pillars, Jachin and Boaz, 18 cubits high, with capitals of 5 cubits more, adorned with lily-work and pomegranates. (1 Kings 7:15-22) The places of the two "veils" of the tabernacle were occupied by partitions, in which were folding-doors. The whole interior was lines with
woodwork richly carved and overlaid with gold. Indeed, both within and without the building was conspicuously chiefly by the lavish use of the gold of Ophir and Parvaim. It glittered in the morning sun (it has been well said) like the sanctuary of an El Dorado. Above the sacred ark, which was placed, as of old, in the most holy place, were made new
cherubim, one pair of whose wings met above the ark, and another pair reached to the walls behind them. In the holy place, besides the altar of incense, which was made of cedar overlaid with gold there were seven golden candlesticks in stead of one, and the table of shew-bread was replaced by ten golden tables, bearing, besides the shew bread, the
innumerable golden vessels for the service of the sanctuary. The outer court was no doubt double the size of that of the tabernacle; and we may therefore safely assume that if was 10 cubits in height, 100 cubits north and south, and 200 east and west. If contained an inner court, called the "court of the priests;" but the arrangement of the courts and
of the porticos and gateways of the enclosure, though described by Josephus, belongs apparently to the temple of Herod. The outer court there was a new altar of burnt offering, much larger than the old one. [ALTAR] Instead of the brazen laver there was "a molten sea" of brass, a masterpiece of Hiram's skill for the ablution of the priests. It was
called a "sea" from its great size. [SEA, MOLTEN, MOLTEN] The chambers for the priests were arranged in successive stories against the sides of the sanctuary; not, however, reaching to the top, so as to leave space for the windows to light the holy and the most holy place. We are told by Josephus and the Talmud that there was a superstructure on
the temple equal in height to the lower part; and this is confirmed by the statement in the books of Chronicles that Solomon "overlaid the upper chambers with gold." (2 Chronicles 3:9) Moreover, "the altars on the top of the upper chamber,” mentioned in the books of the Kings, (2 Kings 23:12) were apparently upon the temple. The dedication of the
temple was the grandest ceremony ever performed under the Mosaic dispensation. The temple was destroyed on the capture of Jerusalem by Nebuchadnezzar, B.C. 586. TEMPLE OF ZERUBBABEL. --We have very few particulars regarding the temple which the Jews erected after their return from the captivity (about B.C. 520), and no description that
would enable us to realize its appearance. But there are some dimensions given in the Bible and elsewhere which are extremely interesting, as affording points of comparison between it and the temple which preceded it and the one erected after it. The first and most authentic are those given in the book of Ezra, (Ezra 6:3) when quoting the decree of
Cyrus, wherein it is said, "Let the house be builded, the place where they offered sacrifices and let the foundations thereof be strongly laid; the height thereof three-score cubits. and the breadth thereof three-score cubits, with three rows of great stones, and a row of new timber." Josephus quotes this passage almost literally, but in doing so enables
us to translate with certainty the word here called row as "story" --as indeed the sense would lead us to infer. We see by the description in Ezra that this temple was about one third larger than Solomon's. From these dimensions we gather that if the priests and Levites and elders of families were disconsolate at seeing how much more sumptuous the
old temple was than the one which on account of their poverty they had hardly been able to erect, (Ezra 3:12) it certainly was not because it was smaller; but it may have been that the carving and the gold and the other ornaments of Solomon's temple far surpassed this, and the pillars of the portico and the veils may all have been far more splendid;
so also probably were the vessels and all this is what a Jew would mourn over far more than mere architectural splendor. In speaking of these temples we must always bear in mind that their dimensions were practically very far inferior to those of the heathen. Even that of Ezra is not larger than an average parish church of the last century; Solomon's
was smaller. It was the lavish display of the precious metals, the elaboration of carved ornament, and the beauty of the textile fabrics, which made up their splendor and rendered them so precious in the eyes of the people. TEMPLE OF EZEKIEL. --The vision of a temple which the prophet Ezekiel saw while residing on the banks of the Chebar in
Babylonia, in the twenty-fifth year of the captivity, does not add much to our knowledge of the subject. It is not a description of a temple that ever was built or ever could be erected at Jerusalem, and can consequently only be considered as the beau ideal of what a Shemitic temple ought to be. TEMPLE OF HEROD. --Herod the Great announced to the
people assembled at the Passover, B.C. 20 or 19, his intention of restoring the temple; (probably a stroke of policy on the part of Herod to gain the favor of the Jews and to make his name great.) if we may believe Josephus, he pulled down the whole edifice to its foundations, and laid them anew on an enlarged scale; but the ruins still exhibit, in some
parts, what seem to be the foundations laid by Zerubbable, and beneath them the more massive substructions of Solomon. The new edifice was a stately pile of Graeco-Roman architecture, built in white marble gilded acroteria . It is minutely described by Josephus, and the New Testament has made us familiar with the pride of the Jews in its
magnificence. A different feeling, however, marked the commencement of the work, which met with some opposition from the fear that what Herod had begun he would not be able to finish. he overcame all jealousy by engaging not to pull down any part of the existing buildings till all the materials for the new edifice were collected on its site. Two
years appear to have been occupied in preparations --among which Josephus mentions the teaching of some of the priests and Levites to work as masons and carpenters --and then the work began. The holy "house," including the porch, sanctuary and holy of holies, was finished in a year and a half, B.C. 16. Its completion, on the anniversary of Herod's
inauguration, was celebrated by lavish sacrifices and a great feast. About B.C. 9 --eight years from the commencement --the court and cloisters of the temple were finished, and the bridge between the south cloister and the upper city (demolished by Pompey) was doubtless now rebuilt with that massive masonry of which some remains still survive.
(The work, however, was not entirely ended till A.D. 64, under Herod Agrippa II. So the statement in (John 2:20) is correct. --Schaff.) The temple or holy "house" itself was in dimensions and arrangement very similar to that of Solomon, or rather that of Zerubbabel --more like the latter; but this was surrounded by an inner enclosure of great strength
and magnificence, measuring as nearly as can be made out 180 cubits by 240, and adorned by porches and ten gateways of great magnificence; and beyond this again was an outer enclosure measuring externally 400 cubits each way, which was adorned with porticos of greater splendor than any we know of as attached to any temple of the ancient
world. The temple was certainly situated in the southwest angle of the area now known as the Haram area at Jerusalem, and its dimensions were what Josephus states them to be --400 cubits, or one stadium, each way. At the time when Herod rebuilt it, he enclosed a space "twice as large" as that before occupied by the temple and its courts --an
expression that probably must not be taken too literally at least, if we are to depend on the measurements of Hecataeus. According to them, the whole area of Herod's temple was between four and five times greater than that which preceded it. What Herod did apparently, was to take in the whole space between the temple and the city wall on its east
side, and to add a considerable space on the north and south to support the porticos which he added there. As the temple terrace thus became the principal defence of the city on the east side, there were no gates or openings in that direction, and being situated on a sort of rocky brow --as evidenced from its appearance in the vaults that bounded it
on this side --if was at all later times considered unattackable from the eastward. The north side, too, where not covered by the fortress Antonia, became part of the defenses of the city, and was likewise without external gates. On the south side, which was enclosed by the wall of Ophel, there were notable gates nearly in the centre. These gates still
exist at a distance of about 365 feet from the southwestern angle, and are perhaps the only architectural features of the temple of Herod which remain in situ . This entrance consists of a double archway of Cyclopean architecture on the level of the ground, opening into a square vestibule measuring 40 feet each way. From this a double funnel nearly
200 feet in length, leads to a flight of steps which rise to the surface in the court of the temple, exactly at that gateway of the inner temple which led to the altar, and is one of the four gateways on this side by which any one arriving from Ophel would naturally wish to enter the inner enclosure. We learn from the Talmud that the gate of the inner
temple to which this passage led was called the "water gate;" and it is interesting to be able to identify a spot so prominent in the description of Nehemiah. (Nehemiah 12:37) Toward the west there were four gateways to the external enclosure of the temple. The most magnificent part of the temple, in an architectural point of view, seems certainly to
have been the cloisters which were added to the outer court when it was enlarged by Herod. The cloisters in the west, north and east sides were composed of double rows of Corinthian columns, 25 cubits or 37 feet 6 inches in height, with flat roof, and resting against the outer wall of the temple. These, however, were immeasurably surpassed in
magnificence by the royal porch or Stoa Basilica, which overhung the southern wall. It consisted of a nave and two aisled, that toward the temple being open, that toward the country closed by a wall. The breadth of the centre aisle was 95 feet of the side aisles, 30 from centre to centre of the pillars; their height 50 feet, and that of the centre aisle 100
feet. Its section was thus something in excess of that of York Cathedral, while its total length was one stadium or 600 Greek feet, or 100 feet in excess of York or our largest Gothic cathedrals. This magnificent structure was supported by 162 Corinthian columns. The porch on the east was called "Solomon's Porch." The court of the temple was very
nearly a square. It may have been exactly so, for we have not the details to enable us to feel quite certain about it. To the eastward of this was the court of the women. The great ornament of these inner courts seems to have been their gateways, the three especially on the north end south leading to the temple court. These according to Josephus, were
of great height, strongly fortified and ornamented with great elaboration. But the wonder of all was the great eastern gate leading from the court of the women to the upper court. It was in all probability the one called the "beautiful gate" in the New Testament. immediately within this gateway stood the altar of burnt offerings. Both the altar and the
temple were enclosed by a low parapet, one cubit in height, placed so as to keep the people separate from the priests while the latter were performing their functions. Within this last enclosure, toward the westward, stood the temple itself. As before mentioned, its internal dimensions were the same as those of the temple of Solomon. Although these
remained the same, however, there seems no reason to doubt that. the whole plan was augmented by the pteromata , or surrounding parts being increased from 10 to 20 cubits, so that the third temple, like the second, measured 60 cubits across and 100 cubits east and west. The width of the facade was also augmented by wings or shoulders
projecting 20 cubits each way, making the whole breadth 100 cubits, or equal to the length. There is no reason for doubting that the sanctuary always stood on identically the same spot in which it had been placed by Solomon a thousand years before it was rebuilt by Herod. The temple of Herod was destroyed by the Romans under Titus, Friday,
August 9, A.D. 70. A Mohammedan mosque now stands on its site.ATS Bible DictionaryTempleA building hallowed by the special presence of God, and consecrated to his worship. The distinctive idea of a temple, contrasted with all other buildings, is that it is the dwelling-place of a deity; and every heathen temple had its idol, but the true and living
God dwelt "between the cherubim" in the Holy of Holies at Jerusalem. Hence, figuratively applied, a temple denotes the church of Christ, 2 Thessalonians 2:4 Revelation 3:12; heaven, Psalm 11:4 Revelation 7:15; and the soul of the believer, in which the Holy Spirit dwells, 1 1 Corinthians 3:16,17 6:19 2 1 Corinthians 6:16. After the Lord had
instructed David that Jerusalem was the place he had chosen in which to fix his dwelling, that pious prince began to realize his design of preparing a temple for the Lord that might be something appropriate to His divine majesty. But the honor was reserved for Solomon his son and successor, who was to be a peaceful prince, and like David, who had
shed much blood in war. David, however, applied himself to collect great quantities of gold, silver, brass, iron, and other materials for this undertaking, 2 Samuel 1:1-25 7:1-29 1 Chronicles 22:1-19. The place chosen for erecting this magnificent structure was Mount Moriah, Genesis 2:2,14 2 Chronicles 3:1, the summit of which originally was unequal,
and its sides irregular; but it was a favorite object of the Jews to level and extend it. The plan and the whole model of this structure was laid by the same divine architect as that of the tabernacle, namely, God himself; and it was built much in the same form as the tabernacle, but was of much larger dimensions. The utensils for the sacred service were
also the same as those used in the tabernacle, only several of them were larger, in proportion to the more spacious edifice to which they belonged. The foundations of this magnificent edifice were laid by Solomon, in the year B. C. 1011, about four hundred and eighty years after the exodus and the building of the tabernacle; and it was finished B. C.



1004, having occupied seven years and six months in the building. It was dedicated with peculiar solemnity to the worship of Jehovah, who condescended to make it the place for the special manifestation of his glory, 2 Chronicles 5:1-7:22. The front or entrance to the temple was on the eastern side, and consequently facing the Mount of Olives, which
commanded a noble prospect of the building. The temple itself, strictly so called, which comprised the Porch, the Sanctuary, and the Holy of Holies, formed only a small part of the sacred precincts, being surrounded by spacious courts, chambers, and other apartments, which were much more extensive than the temple itself. It should be observed that
the word temple does not always denote the central edifice itself, but in many passages some of the outer courts are intended. From the descriptions which are handed down to us of the temple of Solomon, it is utterly impossible to obtain so accurate an idea of its relative parts and their respective proportions, as to furnish such an account as may be
deemed satisfactory to the reader. Hence we find no two writers agreeing in their descriptions. The following account may give a general idea of the building. The Temple itself was seventy cubits long; the Porch being ten cubits, 1 Kings 6:3, the Holy place forty cubits, 1 Kings 6:17, and the Most Holy place, twenty cubits, 2 Chronicles 3:8. The width
of the Porch, Holy, and Most Holy places was thirty cubits, 1 Kings 6:2; but the height of the porch was much greater, being no less than one hundred and twenty cubits, 2 Chronicles 3:4, or four times the height of the rest of the building. The Most Holy place was separated from the Sanctuary by an impervious veil, Luke 23:45, and was perhaps
wholly dark, 1 Kings 8:12, but for the glory of the Lord which filled it. To the north and south sides, and the west end of the Holy and Most Holy places, or all around the edifice, from the back of the porch on one side, to the back of the porch on the other side, certain buildings were attached. These were called side chambers, and consisted of three
stories, each five cubits high, 1 Kings 6:10, and joined to the wall of the temple without. Thus the three stories of side chambers, when taken together, were fifteen cubits high, and consequently reached exactly to half the height of the side walls and end of the temple; so that there was abundance of space above these for the windows which gave light
to the temple, 1 Kings 6:4. Solomon's temple appears to have been surrounded by two main courts: the inner court, that "of the Priests," 1 Kings 6:36 2 Chronicles 4:9; and the outer court, that "of Israel;" these were separated by a "middle wall of partition," with lodges for priests and Levites, for wood, oil, etc., 1 Chronicles 28:12. The ensuing
description is applicable to the temple courts in the time of our Lord. The "court of the Gentiles" was so called because it might be entered by persons of all nations. The chief entrance to it was by the east or Shushan gate, which was the principal gate of the temple. It was the exterior court, and by far the largest of all the courts belonging to the
temple, and is said to have covered a space of more than fourteen acres. It entirely surrounded the other courts and the temple itself; and in going up to the temple from its east or outer gate, one would cross first this court, then the court of the Women, then that of Israel, and lastly that of the Priests. This outmost court was separated from the court
of the women by a wall three cubits high of lattice work, and having inscriptions on its pillars forbidding Gentiles and unclean persons to pass beyond it, on pain of death, Acts 21:28 Ephesians 2:13,14. From this court of the Gentiles our Savior drove the persons who had established a cattle-market in it, for the purpose of supplying those with
sacrifices who came from a distance, Matthew 21:12-13. We must not overlook the beautiful pavement of variegated marble, and the "porches" or covered walks, with columns supported magnificent galleries, with which this court was surrounded. Those on the east, west, and north sides were of the same dimensions; but that on the south was much
larger. The porch called Solomon's John 10:23 Acts 3:11, was on the east side or front of this court, and was so called because it was built by this prince, upon a high wall rising from the alley of Kidron. The "court of the Women," called in Scripture the "new court," 2 Chronicles 20:5, and the "outer court," Ezekiel 46:21, separated the court of the
Gentiles from the court of Israel, extending along the east side only of the latter. It was called the court of the women because it was their appointed place of worship, beyond which they might not go, unless when they brought a sacrifice, in which case they went forward to the court of Israel. The gate which led into this court from that of the
Gentiles, was "the Beautiful gate" of the temple, mentioned in Acts 3:2,10; so called, because the folding doors, lintel, and side-posts were all overlaid with Corinthian brass. The worshipper ascended to its level by a broad flight of steps. It was in this court of the women, called the "treasury," that our Savior delivered his striking discourse to the Jews,
related in John 8:1-20. It was into this court also that the Pharisee and the publican went to pray, Luke 18:10-13, and hither the lame man followed Peter and John, after he was cured- the court of the women being the ordinary place of worship for those who brought no sacrifice, Acts 3:8. From thence, after prayers, he went back with them, through
the "Beautiful gate" of the temple, where he had been lying, and through the sacred fence, into the court of the Gentiles, where, under the eastern piazza, or Solomon's porch, Peter preached Christ crucified. It was in the same court of the women that the Jews laid hold of Paul, when they judged him a violator of the temple by taking Gentiles within
the sacred fence, Acts 21:26-29. The "court of Israel" was separated from the court of the women by a wall thirty-two and a half cubits high on the outside, but on the inside only twenty-five. The reason of which difference was, that as the rock on which the temple stood became higher on advancing westward, the several courts naturally became
elevated in proportion. The ascent into this court from the east was by a flight of fifteen steps, of a semicircular form, and the magnificent gate Nicanor. On these steps the Levites stood in singing the "songs of degrees." The whole length of the court from east to west was one hundred and eighty-seven cubits, and the breadth from north to south, one
hundred and thirty-five cubits. In this court, and the piazza which surrounded it, the Israelites stood in solemn and reverent silence while their sacrifices were burning in the inner court, and while the services of the sanctuary were performed, Luke 1:8-11,21,22. Within this court, and surrounded by it, was the "court of the Priests;" one hundred and
sixty-five cubits long and one hundred and nineteen cubits wide, and raised two and a half cubits above the surrounding court, from which it was separated by pillars and a railing. Within this court stood the brazen altar on which the sacrifices were consumed, the molten sea in which the priests washed, and the ten brazen lavers for washing the
sacrifices; also the various utensils and instruments for sacrificing, which are enumerated in 2 Chronicles 4:1-22. It is necessary to observe here, that although the court of the Priests was not accessible to all Israelites, as that of Israel was to all the priests, yet they might enter it for three several purposes: to lay their hands on the animals which they
offered, or to Kkill them, or to wave some part of them. From the court of the Priests, the ascent to the temple was by a flight of twelve steps, each half a cubit in height, which led into the sacred porch. Of the dimensions of this in Solomon's temple, as also of the Sanctuary and Holy of Holies, we have already spoken. It was within the door of the porch,
and in the sight of those who stood in the courts immediately before it, that the two pillars, Jachiin and Boaz, were placed, 2 Chronicles 3:17 Ezekiel 40:49. The temple of Solomon retained its pristine splendor but thirtythree years, when it was plundered by Shishak king of Egypt, 1 Kings 14:25,26 2 Chronicles 12:9. After this period it underwent
sundry profanities and pillages from Hazael, Tiglath-pileser, Sennacherib, etc., 2 Kings 12:1-21 16:1-20 18:1-37; and was at length utterly destroyed by Nebuchadnezzar king of Babylon, B. C. 588, after having stood according to Usher, four hundred and twenty-four years, three months, and eight days. After lying in ruins for fifty-two years, the
foundations of the second temple were laid by Zerubbabel, and the Jews who had availed themselves of the privilege granted by Cyrus and returned to Jerusalem, Ezra 1:1-4 2:1:3:8-10. After various hindrances, it was finished and dedicated twenty-one years after it was begun, B. C. 515, Ezra 6:15-16. The dimensions of this temple in breadth and
height were double those of Solomon's. The weeping of the people at the laying of the foundation, therefore, Ezra 3:12-13, and the disparaging manner in which they spoke of it, when compared with he first one, Haggai 2:3, were occasioned by its inferiority not in size, but in glory. It wanted the five principal things which could invest it with this:
namely, the ark and mercy seat, the divine presence or visible glory, the holy fire on the altar, the urim and thummin, and the Spirit of prophecy. In the year B. C. 163, this temple was plundered and profaned by Antiochus Epiphanes, who ordered the discontinuance of the daily sacrifice, offered swine's flesh upon the altar, and completely suspended
the worship of Jehovah. Thus it continued for three years, when it was repaired and purified by Judas Maccabaeus, who restored the divine worship, and dedicated it anew. Herod, having slain all the Sanhedrim, except two, in the first year of his reign, B. C. 37, resolved to atone for it by rebuilding and beautifying the temple. This he was the more
inclined to do, both from the peace which he enjoyed, and the decayed state of the edifice. After employing two years in preparing the materials for the work, the temple of Zerubbabel was pulled down, B. C. 17, and fortysix years before the first Passover of Christ's ministry. Although this temple was fit for divine service in nine years and a half, yet a
great number of laborers and artificers were still employed in carrying on the outbuildings all the time of our Savior's abode on earth. His presence fulfilled the predictions in Haggai 2:9 Malachi 3:1. The temple of Herod was considerably larger than that of Zerubbabel, as that of Zerubbabel was larger than Solomon's. For whereas the second temple
was seventy cubits long, sixty broad, and sixty high, this was one hundred cubits long, seventy broad, and one hundred high. The porch was raised to the height of one hundred cubits, and was extended fifteen cubits beyond each side of the rest of the building. All the Jewish writers praise this temple exceedingly for its beauty and the costliness of its
workmanship. It was built of white marble, exquisitely wrought, and with stones of large dimensions, some of them twenty-five cubits long, eight cubits high, and twelve cubits thick. To these there is no doubt a reference in Mark 13:1 Luke 21:5: "And as he went out of the temple, one of his disciples saith unto him, Master, see what manner of stones,
and what buildings are here!" Luke says, "goodly stones." See a description of the ornaments of one of its gates under VINE. This splendid building, which rose like a mount of gold and of snow, and was once the admiration and envy of the world, has forever passed away. According to our blessed Lord's prediction, that "there should not be left one
stone upon another that should not be thrown down," Mark 13:2, the whole structure above ground was completely demolished by the Roman soldiers, under Titus, A. D. 70. The temple area is now occupied by two Turkish mosques, into which, until recently, neither Jew nor Christian was permitted to enter. Beneath the vast area of El-Haram still
exist immense arched ways and vaults of unknown date; also a large and deep well, and other indications that the temple always possessed a copious and perennial supply of water, derived perhaps in part from Gihon by Hezekiah's aqueduct, and in part from Solomon's pools, and flowing off through the fountain of the Virgin and the pool of Siloam. In
the outer walls of the present area are seen at several places stones of vast size, evidently belonging to the ancient walls. Near the southwest corner certain huge stones mark the beginning of an arch, a part of the stately bridge which anciently connected the temple are with Mount Zion; and a little north of this spot is the celebrated wailing-place of
the Jews. See WALL. In the time of the kings, a regular guard of Levites was always on duty at the temple, 1 Chronicles 26:1-32 2 Chronicles 23:19. During the supremacy of the Romans there was a Roman garrison in the strong tower of Antonia, which, with its various courts and fortifications, adjoined the temple area on the north, and was
connected with it by passages both above and under ground, John 18:12 Acts 4:1 5:26 21:31-40. The utmost veneration and love were always cherished towards the temple by pious Jews, Psalm 84:1-12. All the people also, from various motives, gloried in it, many with a bigoted and idolatrous regard. Hence the charge of blaspheming the temple,
which was found the most effectual means of enraging the populace against Christ and his followers, Matthew 26:61 27:40 John 2:19,20 Acts 6:13 21:27-30. Easton's Bible DictionaryFirst used of the tabernacle, which is called "the temple of the Lord" (1 Samuel 1:9). In the New Testament the word is used figuratively of Christ's human body (John
2:19, 21). Believers are called "the temple of God" (1 Corinthians 3:16, 17). The Church is designated "an holy temple in the Lord" (Ephesians 2:21). Heaven is also called a temple (Revelation 7:5). We read also of the heathen "temple of the great goddess Diana" (Acts 19:27).This word is generally used in Scripture of the sacred house erected on the
summit of Mount Moriah for the worship of God. It is called "the temple" (1 Kings 6:17); "the temple [R.V., 'house'] of the Lord" (2 Kings 11:10); "thy holy temple" (Psalm 79:1); "the house of the Lord" (2 Chronicles 23:5, 12); "the house of the God of Jacob" (Isaiah 2:3); "the house of my glory" (60:7); an "house of prayer" (56:7; Matthew 21:13); "an
house of sacrifice" (2 Chronicles 7:12); "the house of their sanctuary" (2 Chronicles 36:17); "the mountain of the Lord's house" (Isaiah 2:2); "our holy and our beautiful house" (64:11); "the holy mount" (27:13); "the palace for the Lord God" (1 Chronicles 29:1); "the tabernacle of witness" (2 Chronicles 24:6); "Zion" (Psalm 74:2; 84:7). Christ calls it "my
Father's house" (John 2:16). Temple, Herod'sThe temple erected by the exiles on their return from Babylon had stood for about five hundred years, when Herod the Great became king of Judea. The building had suffered considerably from natural decay as well as from the assaults of hostile armies, and Herod, desirous of gaining the favour of the Jews,
proposed to rebuild it. This offer was accepted, and the work was begun (B.C. 18), and carried out at great labour and expense, and on a scale of surpassing splendour. The main part of the building was completed in ten years, but the erection of the outer courts and the embellishment of the whole were carried on during the entire period of our
Lord's life on earth (John 2:16, 19-21), and the temple was completed only A.D. 65. But it was not long permitted to exist. Within forty years after our Lord's crucifixion, his prediction of its overthrow was accomplished (Luke 19: 41-44). The Roman legions took the city of Jerusalem by storm, and notwithstanding the strenuous efforts Titus made to
preserve the temple, his soldiers set fire to it in several places, and it was utterly destroyed (A.D. 70), and was never rebuilt.Several remains of Herod's stately temple have by recent explorations been brought to light. It had two courts, one intended for the Israelites only, and the other, a large outer court, called "the court of the Gentiles," intended
for the use of strangers of all nations. These two courts were separated by a low wall, as Josephus states, some 4 1/2 feet high, with thirteen openings. Along the top of this dividing wall, at regular intervals, were placed pillars bearing in Greek an inscription to the effect that no stranger was, on the pain of death, to pass from the court of the Gentiles
into that of the Jews. At the entrance to a graveyard at the north-western angle of the Haram wall, a stone was discovered by M. Ganneau in 1871, built into the wall, bearing the following inscription in Greek capitals: "No stranger is to enter within the partition wall and enclosure around the sanctuary. Whoever is caught will be responsible to himself
for his death, which will ensue."There can be no doubt that the stone thus discovered was one of those originally placed on the boundary wall which separated the Jews from the Gentiles, of which Josephus speaks.It is of importance to notice that the word rendered "sanctuary" in the inscription was used in a specific sense of the inner court, the court
of the Israelites, and is the word rendered "temple" in John 2:15 andActs 21:28, 29. When Paul speaks of the middle wall of partition (Ephesians 2:14), he probably makes allusion to this dividing wall. Within this partition wall stood the temple proper, consisting of, (1) the court of the women, 8 feet higher than the outer court; (2) 10 feet higher than
this court was the court of Israel; (3) the court of the priests, again 3 feet higher; and lastly (4) the temple floor, 8 feet above that; thus in all 29 feet above the level of the outer court.The summit of Mount Moriah, on which the temple stood, is now occupied by the Haram esh-Sherif, i.e., "the sacred enclosure." This enclosure is about 1,500 feet from
north to south, with a breadth of about 1,000 feet, covering in all a space of about 35 acres. About the centre of the enclosure is a raised platform, 16 feet above the surrounding space, and paved with large stone slabs, on which stands the Mohammedan mosque called Kubbet es-Sahkra i.e., the "Dome of the Rock," or the Mosque of Omar. This
mosque covers the site of Solomon's temple. In the centre of the dome there is a bare, projecting rock, the highest part of Moriah (q.v.), measuring 60 feet by 40, standing 6 feet above the floor of the mosque, called the sahkra, i.e., "rock." Over this rock the altar of burnt-offerings stood. It was the threshing-floor of Araunah the Jebusite. The exact
position on this "sacred enclosure" which the temple occupied has not been yet definitely ascertained. Some affirm that Herod's temple covered the site of Solomon's temple and palace, and in addition enclosed a square of 300 feet at the south-western angle. The temple courts thus are supposed to have occupied the southern portion of the
"enclosure," forming in all a square of more than 900 feet. It is argued by others that Herod's temple occupied a square of 600 feet at the south-west of the "enclosure." Temple, Solomon'sBefore his death David had "with all his might" provided materials in great abundance for the building of the temple on the summit of Mount Moriah (1 Chronicles
22:14; 29:4; 2 Chronicles 3:1), on the east of the city, on the spot where Abraham had offered up Isaac (Genesis 22:1-14). In the beginning of his reign Solomon set about giving effect to the desire that had been so earnestly cherished by his father, and prepared additional materials for the building. From subterranean quarries at Jerusalem he
obtained huge blocks of stone for the foundations and walls of the temple. These stones were prepared for their places in the building under the eye of Tyrian master-builders. He also entered into a compact with Hiram II., king of Tyre, for the supply of whatever else was needed for the work, particularly timber from the forests of Lebanon, which was
brought in great rafts by the sea to Joppa, whence it was dragged to Jerusalem (1 Kings 5). As the hill on which the temple was to be built did not afford sufficient level space, a huge wall of solid masonry of great height, in some places more than 200 feet high, was raised across the south of the hill, and a similar wall on the eastern side, and in the
spaces between were erected many arches and pillars, thus raising up the general surface to the required level. Solomon also provided for a sufficient water supply for the temple by hewing in the rocky hill vast cisterns, into which water was conveyed by channels from the "pools" near Bethlehem. One of these cisterns, the "great sea," was capable of
containing three millions of gallons. The overflow was led off by a conduit to the Kidron.In all these preparatory undertakings a space of about three years was occupied; and now the process of the erection of the great building began, under the direction of skilled Phoenician builders and workmen, in the fourth year of Solomon's reign, 480 years after
the Exodus (1 Kings 6; 2 Chronicles 3). Many thousands of labourers and skilled artisans were employed in the work. Stones prepared in the quarries underneath the city (1 Kings 5:17, 18) of huge dimension (see QUARRIES) were gradually placed on the massive walls, and closely fitted together without any mortar between, till the whole structure
was completed. No sound of hammer or axe or any tool of iron was heard as the structure arose (6:7). "Like some tall palm the noiseless fabric sprang." The building was 60 cubits long, 20 cubits wide, and 30 cubits high. The engineers of the Palestine Exploration Fund, in their explorations around the temple area, discovered what is believed to have
been the "chief corner stone" of the temple, "the most interesting stone in the world." It lies at the bottom of the south-eastern angle, and is 3 feet 8 inches high by 14 feet long. It rests on the solid rock at a depth of 79 feet 3 inches below the present surface. (see PINNACLE.) In examining the walls the engineers were "struck with admiration at the
vastness of the blocks and the general excellence of the workmanship."At length, in the autumn of the eleventh year of his reign, seven and a half years after it had been begun, the temple was completed in all its architectural magnificence and beauty. For thirteen years there it stood, on the summit of Moriah, silent and unused. The reasons for this
strange delay in its consecration are unknown. At the close of these thirteen years preparations for the dedication of the temple were made on a scale of the greatest magnificence. The ark was solemnly brought from the tent in which David had deposited it to the place prepared for it in the temple, and the glory-cloud, the symbol of the divine
presence, filled the house. Then Solomon ascended a platform which had been erected for him, in the sight of all the people, and lifting up his hands to heaven poured out his heart to God in prayer (1 Kings 8; 2 Chronicles 6, 7). The feast of dedication, which lasted seven days, followed by the feast of tabernacles, Marked a new era in the history of
Israel. On the eighth day of the feast of tabernacles, Solomon dismissed the vast assemblage of the people, who returned to their homes filled with joy and gladness, "Had Solomon done no other service beyond the building of the temple, he would still have influenced the religious life of his people down to the latest days. It was to them a perpetual
reminder and visible symbol of God's presence and protection, a strong bulwark of all the sacred traditions of the law, a witness to duty, an impulse to historic study, an inspiration of sacred song."The temple consisted of, (1.) The oracle or most holy place (1 Kings 6:19; 8:6), called also the "inner house" (6:27), and the "holiest of all" (Hebrews 9:3). It
was 20 cubits in length, breadth, and height. It was floored and wainscotted with cedar (1 Kings 6:16), and its walls and floor were overlaid with gold (6:20, 21, 30). There was a two-leaved door between it and the holy place overlaid with gold (2 Chronicles 4:22); also a veil of blue purple and crimson and fine linen (2 Chronicles 3:14; Comp. Exodus
26:33). It had no windows (1 Kings 8:12). It was indeed the dwelling-place of God. (2.) The holy place (q.v.), 1 Kings 8:8-10, called also the "greater house" (2 Chronicles 3:5) and the "temple" (1 Kings 6:17). (3.) The porch or entrance before the temple on the east (1 Kings 6:3; 2 Chronicles 3:4; 29:7). In the porch stood the two pillars Jachin and Boaz
(1 Kings 7:21; 2 Kings 11:14; 23:3). (4.) The chambers, which were built about the temple on the southern, western, and northern sides (1 Kings 6:5-10). These formed a part of the building.Round about the building were, (1.) The court of the priests (2 Chronicles 4:9), called the "inner court" (1 Kings 6:36). It contained the altar of burnt-offering (2
Chronicles 15:8), the brazen sea (4:2-5, 10), and ten lavers (1 Kings 7:38, 39). (2.) The great court, which surrounded the whole temple (2 Chronicles 4:9). Here the people assembled to worship God (Jeremiah 19:14; 26:2).This temple erected by Solomon was many times pillaged during the course of its history, (1) 1 Kings 14:25, 26; (2) 2 Kings 14:14;
(3) 2 Kings 16:8, 17, 18; (4) 2 Kings 18:15, 16. At last it was pillaged and destroyed by Nebuchadnezzar (2 Kings 24:13; 2 Chronicles 36:7). He burned the temple, and carried all its treasures with him to Babylon (2 Kings 25:9-17; 2 Chronicles 36:19; Isaiah 64:11). These sacred vessels were at length, at the close of the Captivity, restored to the Jews
by Cyrus (Ezra 1:7-11).Temple, the SecondAfter the return from captivity, under Zerubbabel (q.v.) and the high priest Jeshua, arrangements were almost immediately made to reorganize the long-desolated kingdom. The body of pilgrims, forming a band of 42,360, including children, having completed the long and dreary journey of some four months,
from the banks of the Euphrates to Jerusalem, were animated in all their proceeding by a strong religious impulse, and therefore one of their first cares was to restore their ancient worship by rebuilding the temple. On the invitation of Zerubbabel, the governor, who showed them a remarkable example of liberality by contributing personally 1,000
golden darics (probably about 6,000 dollars), besides other gifts, the people with great enthusiasm poured their gifts into the sacred treasury (Ezra 2). First they erected and dedicated the altar of Jehovah on the exact spot where it had formerly stood, and they then cleared away the charred heaps of debris which occupied the site of the old temple;
and in the second month of the second year (B.C. 535), amid great public excitement and rejoicing (Psalm 116; 117; 118), the foundations of the second temple were laid. A wide interest was felt in this great movement, although it was regarded with mingled feelings by the spectators (Haggai 2:3; Zechariah 4:10). The Samaritans made proposals for a
co-operation in the work. Zerubbabel and Jeshua and the elders, however, declined all such cooperation: Judah must build the temple without help. Immediately evil reports were spread regarding the Jews. The Samaritans sought to "frustrate their purpose" (Ezra 4:5), and sent messengers to Ecbatana and Susa, with the result that the work was
suspended. Seven years after this Cyrus died ingloriously, having killed himself in Syria when on his way back from Egypt to the east, and was succeeded by his son Cambyses (B.C. 529-522), on whose death the "false Smerdis," an imposter, occupied the throne for some seven or eight months, and then Darius Hystaspes became king (B.C. 522). In the
second year of this monarch the work of rebuilding the temple was resumed and carried forward to its completion (Ezra 5: 6-17; 6:1-15), under the stimulus of the earnest counsels and admonitions of the prophets Haggai and Zechariah. It was ready for consecration in the spring of B.C. 516, twenty years after the return from captivity.This second
temple had not the ark, the Urim and Thummim, the holy oil, the sacred fire, the tables of stone, the pot of manna, and Aaron's rod. As in the tabernacle, there was in it only one golden lamp for the holy place, one table of shewbread, and the incense altar, with golden censers, and many of the vessels of gold that had belonged to Solomon's temple
that had been carried to Babylon but restored by Cyrus (Ezra 1:7-11).This second temple also differed from the first in that, while in the latter there were numerous "trees planted in the courts of the Lord," there were none in the former. The second temple also had for the first time a space, being a part of the outer court, provided for proselytes who
were worshippers of Jehovah, although not subject to the laws of Judaism.The temple, when completed, was consecrated amid great rejoicings on the part of all the people (Ezra 6:16), although there were not wanting outward evidences that the Jews were no longer an independent people, but were subject to a foreign power.Haggai 2:9 is rightly
rendered in the Revised Version, "The latter glory of this house shall be greater than the former," instead of, "The glory of this latter house," etc., in the Authorized Version. The temple, during the different periods of its existence, is regarded as but one house, the one only house of God (Comp. 2:3). The glory here predicted is spiritual glory and not
material splendour. "Christ himself, present bodily in the temple on Mount Zion during his life on earth, present spiritually in the Church now, present in the holy city, the heavenly Jerusalem, of which he is the temple, calling forth spiritual worship and devotion is the glory here predicted" (Perowne). Webster's Revised Unabridged Dictionaryl. (n.) A
contrivance used in a loom for keeping the web stretched transversely.2. (n.) The space, on either side of the head, back of the eye and forehead, above the zygomatic arch and in front of the ear.3. (n.) One of the side bars of a pair of spectacles, jointed to the bows, and passing one on either side of the head to hold the spectacles in place.4. (n.) A
place or edifice dedicated to the worship of some deity; as, the temple of Jupiter at Athens, or of Juggernaut in India.5. (n.) The edifice erected at Jerusalem for the worship of Jehovah.6. (n.) Hence, among Christians, an edifice erected as a place of public worship; a church.7. (n.) Fig.: Any place in which the divine presence specially resides.8. (v. t.) To
build a temple for; to appropriate a temple to; as, to temple a god.International Standard Bible EncyclopediaCOURT OF THE SANCTUARY; TABERNACLE; TEMPLEKkort, sank'-tu-a-ri: By "court" (chatser) is meant a clear space enclosed by curtains or walls, or surrounded by buildings. It was always an uncovered enclosure, but might have within its
area one or more edifices.1. The Tabernacle:The first occurrence of the word is in Exodus 27:9, where it is commanded to "make the court of the tabernacle." The dimensions for this follow in the directions for the length of the linen curtains which were to enclose it. From these we learn that the perimeter of the court was 300 cubits, and that it
consisted of two squares, each 75 ft., lying East and West of one another. In the westerly square stood the tabernacle, while in that to the East was the altar of burnt offering. This was the worshipper's square, and every Hebrew who passed through the entrance gate had immediate access to the altar (compare W. Robertson Smith, note on Exodus
20:26, Smith, The Old Testament in the Jewish Church, 435). The admission to this scene of the national solemnities was by the great east gate described in Exodus 27:13-16 (see EAST GATE).2. Solomon's Temple:The fundamental conception out of which grew the resolve to build a temple for the worship of Yahweh was that the new structure was to
be an enlarged duplicate in stone of the tent of meeting (see TEMPLE). The doubling in size of the holy chambers was accompanied by a doubling of the enclosed area upon which the holy house was to stand. Hitherto a rectangular oblong figure of 150 ft. in length and 75 ft. in breadth had sufficed for the needs of the people in their worship. Now an
area of 300 ft. in length and 150 ft. in breadth was enclosed within heavy stone walls, making, as before, two squares, each of 150 ft. This was that "court of the priests" spoken of in 2 Chronicles 4:9, known to its builders as "the inner court” (1 Kings 6:36; compare Jeremiah 36:10). Its walls consisted of "three courses of hewn stone, and a course of
cedar beams" (1 Kings 6:36), into which some read the meaning of colonnades. Its two divisions may have been marked by some fence. The innermost division, accessible only to the priests, was the site of the new temple. In the easterly division stood the altar of sacrifice; into this the Hebrew laity had access for worship at the altar. Later incidental
allusions imply the existence of "chambers" in the court, and also the accessibility of the laity (compare Jeremiah 35:4; Jeremiah 36:10 Ezekiel 8:16).3. The Great Court:In distinction from this "inner" court a second or "outer" court was built by Solomon, spoken of by the Chronicler as "the great court" (2 Chronicles 4:9). Its doors were overlaid with
brass (bronze). Wide difference of opinion obtains as to the relation of this outer court to the inner court just described, and to the rest of the Solomonic buildings-particularly to "the great court" of "the house of the forest of Lebanon" of 1 Kings 7:9, 10. Some identify the two, others separate them. Did this court, with its brass-covered gates, extend
still farther to the East than the temple "inner" court, with, however, the same breadth as the latter? Or was it, as Keil thinks, a much larger enclosure, surrounding the whole temple area, extending perhaps 150 cubits eastward in front of the priests' court (compare Keil, Biblical Archaeology, I, 171, English translation)? Yet more radical is the view,
adopted by many modern authorities, which regards "the great court" as a vast enclosure surrounding the temple and the whole complex of buildings described in 1 Kings 7:1-12 (see the plan, after Stade, in G. A. Smith's Jerusalem, II, 59). In the absence of conclusive data the question must be left undetermined.4. Ezekiel's Temple:In Ezekiel's plan of
the temple yet to be built, the lines of the temple courts as he had known them in Jerusalem are followed. Two squares enclosed in stone walling, each of 150 ft., lie North and South of one another, and bear the distinctive names, "the inner court" and "the outer court" (Ezekiel 8:16; Ezekiel 10:5).5. Temple of Herod:In the Herodian temple the old
nomenclature gives place to a new set of terms. The extensive enclosure known later as "the court of the Gentiles" does not appear under that name in the New Testament or in Josephus What we have in the tract Middoth of the Mishna and in Josephus is the mention of two courts, the "court of the priests" and "the court of Israel" (Middoth, ii0.6; v. 1;
Josephus, BJ, V, v, 6). The data in regard to both are difficult and conflicting. In Middoth they appear as long narrow strips of 11 cubits in breadth extending at right angles to the temple and the altar across the enclosure-the "court of Israel" being railed off from the "court of the priests" on the East; the latter extending backward as far as the altar,
which has a distinct measurement. The design was to prevent the too near approach of the lay Israelite to the altar. Josephus makes the 11 cubits of the "court of Israel" extend round the whole "court of the priests," inclusive of altar and temple (see TEMPLE; and compare G. A. Smith, Jerusalem, II, 506-9, with the reconstruction of Waterhouse in
Sacred Sites of the Gospels, 111). For the "women's court," see TREASURY.Many expressions in the Psalms show how great was the attachment of the devout-minded Hebrew in all ages to those courts of the Lord's house where he was accustomed to worship (e.g. Psalm 65:4; Psalm 84:2; Psalm 92:13; Psalm 96:8; 100:04:00; Psalm 116:19). The
courts were the scene of many historical events in the Old Testament and New Testament, and of much of the earthly ministry of Jesus. There was enacted the scene described in the parable of the Pharisee and Publican (Luke 18:10-14).W. Shaw CaldecottTEMPLE KEEPERS (SERVANTS)After the conquest of Midian, "Moses took one drawn out of
every fifty, both of man and of beast, and gave them unto the Levites, that kept the charge of the tabernacle of Yahweh" (Numbers 31:47; compare 31:30). Similarly, after the deception of Joshua by the Gibeonites, "Joshua made them that day hewers of wood and drawers of water for the congregation, and for the altar of Yahweh, unto this day"
(Joshua 9:27). The object of these notices, evidently, is to explain how a non-Israelitish class of sanctuary servants had taken their origin. Their existence at the time of Ezekiel, however, is the object of one of the latter's severest denunciations: "Ye have brought in foreigners, uncircumcised in heart and uncircumcised in flesh, to be in my sanctuary, to
profane it..... And ye have not kept the charge of my holy things; but ye have set keepers of my charge in my sanctuary for yourselves" (Ezekiel 44:7 f). In place of these servants or "keepers" Ezekiel directs that such Levites are to be employed as have been degraded from priestly privileges for participating in idolatrous worship. On them shall devolve
all the various duties of the temple except the actual offering of sacrifices, which is reserved for "the priests the Levites, the sons of Zadok" (44:10-15). For the use of this deposed class, "the priests, the keepers of the charge of the house," is reserved a special room in the inner court of the temple (40:44).See , further, NETHINIM.Burton Scott
EastonTEMPLE, Altem'-p'l (hekhal, "palace"; sometimes, as in 1 Kings 6:3, 5, etc.; Ezekiel 41:1, 15;, used for "the holy place" only; bayith, "house," thus always in the Revised Version (British and American); hieron, naos):A. STRUCTURE AND HISTORYI. SOLOMON'S TEMPLEIL INTRODUCTORY1. David's Project2. Plans and Preparations3. Character
of the Building4. Site of the Temple5. Phoenician Assistancell. THE TEMPLE BUILDINGI1. In General2. Dimensions, Divisions and Adornments3. The Side-Chambers4. The Porch and PillarsiII. COURTS, GATES ANY ROYAL BUILDINGS1. The Inner Court(1) Walls(2) Gates2. The Great Court3. The Royal BuildingsIV. FURNITURE OF THE TEMPLE1.
The Sanctuary(1) The "Debhir"(2) The "Hekhal"2. The Court (Inner)(1) The Altar(2) The Molten (Bronze) Sea(3) The Layers and Their BasesV. HISTORY OF THE TEMPLEL. Building and Dedication2. Repeated Plunderings, etc.3. Attempts at Reform4. Final OverthrowIl. EZEKIEL'S PROPHETIC SKETCHI. INTRODUCTORY1. Relation to History of
Temple2. The Conception Unique and Ideal3. Its Symmetrical MeasurementsIl. PLAN OF THE TEMPLE1. The Outer Court2. The Inner Court3. The Temple Building and AdjunctsIll. THE TEMPLE OF ZERUBBABELI. INTRODUCTORY1. The Decree of Cyrus2. Founding of the Temple3. Opposition and Completion of the WorkIl. THE TEMPLE
STRUCTUREL. The House?2. Its Divisions and Furniture3. Its Courts, Altar, etc.4. Later FortunesIV. THE TEMPLE OF HERODI. INTRODUCTORY1. Initiation of the Work2. Its Grandeur3. Authorities4. MeasurementsIl. THE TEMPLE AND ITS COURTS1. Temple Area-Court of Gentiles2. Inner Sanctuary Inclosure(1) Wall, "Chel," "Coregh," Gates(2)
Court of the Women(3) Inner Courts: Court of Israel; Court of the Priests(4) The Altar, etc.3. The Temple Building(1) House and Porch(2) "Hekhal" and "Debhir"(3) The Side-ChambersIIl. NEW TESTAMENT ASSOCIATIONS OF HEROD'S TEMPLE1. Earlier Incidents2. Jesus in the Temple3. The Passion-Week4. Apostolic Church5. The Temple in
Christian ThoughtLITERATUREA. STRUCTURE AND HISTORYI. SOLOMON'S TEMPLEI. Introductory.1. David's Project:The tabernacle having lasted from the exodus till the commencement of the monarchy, it appeared to David to be no longer fitting that the ark of God should dwell within curtains (it was then in a tent David had made for it on Zion:
2 Samuel 6:17), while he himself dwelt in a cedar-lined house. The unsettled and unorganized state of the nation, which had hitherto necessitated a portable structure, had now given place to an established kingdom. The dwelling of Yahweh should therefore be henceforth a permanent building, situated at the center of the nation's life, and "exceeding
magnificent" (1 Chronicles 22:5), as befitted the glory of Yahweh, and the prospects of the state.2. Plans and Preparations:David, however, while honored for his purpose, was not permitted, because he had been a man of war (2 Samuel 7 1 Chronicles 22:8; compare 1 Kings 5:3), to execute the work, and the building of the house was reserved for his
son, Solomon. According to the Chronicler, David busied himself in making extensive and costly preparations of wood, stone, gold, silver, etc., for the future sanctuary and its vessels, even leaving behind him full and minute plans of the whole scheme of the building and its contents, divinely communicated (1 Chronicles 22:2;; 28:11;; 29). The general
fact of lengthened preparation, and even of designs, for a structure which so deeply occupied his thoughts, is extremely probable (compare 1 Kings 7:51).3. Character of the Building:The general outline of the structure was based on that of the tabernacle (on the modern critical reversal of this relation, see under B, below). The dimensions are in the
main twice those of the tabernacle, though it will be seen below that there are important exceptions to this rule, on which the critics found so much. The old question (see TABERNACLE) as to the shape of the building-flat or gable-roofed-here again arises. Not a few modern writers (Fergusson, Schick, Caldecott, etc.), with some older, favor the
tentlike shape, with sloping roof. It does not follow, however, even if this form is, with these writers, admitted for the tabernacle-a "tent"-that it is applicable, or likely, for a stone "house," and the measurements of the Temple, and mention of a "ceiling" (1 Kings 6:15), point in the opposite direction. It must still be granted that, with the scanty data at
command, all reconstructions of the Solomonte Temple leave much to be filled in from conjecture. Joseph Hammond has justly said: "It is certain that, were a true restoration of the Temple ever to be placed in our hands, we should find that it differed widely from all attempted "restorations' of the edifice, based on the scanty and imperfect notices of
our historian and Ezekiel" (Commentary on 1 Kings 6, "Pulpit Commentary").4. Site of the Temple:The site of the Temple was on the eastern of the two hills on which Jerusalem was built-that known in Scripture as Mt. Moriah (2 Chronicles 3:1) or Mt. Zion (the traditional view which locates Zion on the western hill, on the other side of the Tyropoeon,
though defended by some, seems untenable; see "Zion," in HDB; "Jerusalem," in DB, etc.). The place is more precisely defined as that where Araunah (Ornan) had his threshing-floor, and David built his altar after the plague (1 Chronicles 21:22 2 Chronicles 3:1). This spot, in turn, is now all but universally held to be marked by the sacred rock, es-
Sakhra (within what is called the Haram area on the eastern summit; see JERUSALEM), above which the "Dome of the Rock," or so-called "Mosque of Omar," now stands. Here, according to traditional belief, was reared the altar of burnt offering, and to the West of it was built the Temple. This location is indeed challenged by Fergusson, W. R. Smith,
and others, who transfer the Temple-site to the southwestern angle of the Haram area, but the great majority of scholars take the above view. To prepare a suitable surface for the Temple and connected buildings (the area may have been some 600 ft. East to West, and 300 to 400 ft. North to South), the summit of the hill had to be leveled, and its
lower parts heightened by immense substructures (Josephus, Ant, VIII iii, 9; XV, xi, 3; B], V, v, 1), the remains of which modern excavations have brought to light (compare Warren's Underground Jerusalem; G. A. Smith's Jerusalem, etc.).5. Phoenician Assistance:For aid in his undertaking, Solomon invited the cooperation of Hiram, king of Tyre, who
willingly lent his assistance, as he had before helped David, granting Solomon permission to send his servants to cut down timber in Lebanon, aiding in transport, and in the quarrying and hewing of stones, and sending a skillful Tyrian artist, another Hiram, to superintend the designing and graving of objects made of the precious metals, etc. For this
assistance Solomon made a suitable recompense (1 Kings 5 2 Chronicles 2). Excavations seem to show that a large part of the limestone of which the temple was built came from quarries in the immediate neighborhood of Jerusalem (Warren, Underground Jerusalem, 60). The stones were cut, hewn and polished at the places whence they were taken,
so that "there was neither hammer nor axe nor any tool of iron heard in the house, while it was in building" (1 Kings 5:17, 18; 1 Kings 6:7). Opinions differ as to the style of architecture of the building. It was probably unique, but Phoenician art also must have left its impress upon it.SeeARCHITECTURE.II. The Temple Building.1. In General:In
contrast with the tabernacle, which was a portable "tent," consisting of a framework of acacia wood, with rich coverings hung over it, and standing in a "court" enclosed by curtains (see TABERNACLE), the Temple was a substantial "house" built of stone (probably the hard white limestone of the district), with chambers in three stories, half the height
of the building (1 Kings 6:5, 6), round the sides and back, and, in front, a stately porch (1 Kings 6:3), before which stood two lofty bronze pillars-Jachin and Boaz (1 Kings 7:21 2 Chronicles 3:4, 15-17). Within, the house was lined with cedar, overlaid with gold, graven with figures of cherubim, palms, and open flowers (1 Kings 6:15, 18, 21, 22, 29), and
a partition of cedar or stone divided the interior into two apartments-one the holy place (the hekhal), the other the most holy place, or "oracle" (debhir) (1 Kings 6:16-18). The floor was of stone, covered with fir (or cypress), likewise overlaid with gold (1 Kings 6:15, 30). The platform on which the whole building stood was probably raised above the
level of the court in front, and the building may have been approached by steps. Details are not given. The more particular description follows.2. Dimensions, Divisions and Adornments:The Temple, like the tabernacle, stood facing East, environed by "courts" ("inner" and "greater"), which are dealt with below, Internally, the dimensions of the
structure were, in length and width, double those of the tabernacle, namely, length 60 cubits, width 20 cubits. The height, however, was 30 cubits, thrice that of the tabernacle (1 Kings 6:2; compare 6:18, 20). The precise length of the cubit is uncertain (see CUBIT); here, as in the article TABERNACLE, it is taken as approximately 18 inches. In
internal measurement, therefore, the Temple was approximately 90 ft. long, 30 ft. broad, and 45 ft. high. This allows nothing for the thickness of the partition between the two chambers. For the external measurement, the thickness of the walls and the width of the surrounding chambers and their walls require to be added. It cannot positively be
affirmed that the dimensions of the Temple, including the porch, coincided precisely with those of Ezekiel's temple (compare Keil on 1 Kings 6:9, 10); still, the proportions must have closely approximated, and may have been in agreement.The walls of the building, as stated, were lined within with cedar; the holy place was ceiled with fir or cypress (2
Chronicles 3:5; the "oracle" perhaps with cedar); the flooring likewise was of fir (1 Kings 6:15). All was overlaid with gold, and walls and doors (see below) were adorned with gravings of cherubim, palm trees, and open flowers (1 Kings 6:19-35 2 Chronicles 3:6 adds "precious stones"). Of the two chambers into which the house was divided, the
outermost (or hekhal) was 40 cubits (60 ft.) long, and 20 cubits (30 ft.) wide (1 Kings 6:17); the innermost (or debhir) was 20 cubits in length, breadth and height-a cube (1 Kings 6:20). As the height of the Temple internally was 30 cubits, it is obvious that above the most holy place there was a vacant space 20 cubits long and 10 high. This apparently
was utilized as a chamber or chambers for storage or other purposes. It has been held by some (Kurtz, Fergusson, etc.) that the ceiling along the entire Temple was at the height of 20 cubits, with chambers above (compare the allusion to "upper chambers" in 1 Chronicles 28:11 2 Chronicles 3:9); this, however, seems unwarranted (compare Bahr on 1
Kings 6:14-19; the upper chambers" were "overlaid with gold," 2 Chronicles 3:9, which points to something nobler in character). The inner chamber was a place of "thick darkness" (1 Kings 8:12).3. The Side-Chambers:The thickness of the Temple walls is not given, but the analogy of Ezekiel's temple (Ezekiel 41) and what is told of the side-chambers
render it probable that the thickness was not less than 6 cubits (9 ft.). Around the Temple, on its two sides and at the back, were built chambers (tsela’oth, literally, "ribs"), the construction of which is summarily described. They were built in three stories, each story 5 cubits in height (allowance must also be made for flooring and roofing), the lowest
being 5 cubits in breadth, the next 6 cubits, and the highest 7 cubits. This is explained by the fact that the chambers were not to be built into the wall of the Temple, but were to rest on ledges or rebatements in the wall, each rebate a cubit in breadth, so that the wall became thinner, and the chambers broader, by a cubit, each stage in the ascent. (1
Kings 6:5-10). The door admitting into these chambers was apparently in the middle of the right side of the house, and winding stairs led up to the second and third stories (1 Kings 6:8). It is not stated how many chambers there were; Josephus (Ant., VIII, iii, 2) gives the number as 30, which is the number in Ezekiel's temple (Ezekiel 41:6). The outer
wall of the chambers, which in Ezekiel is 5 cubits thick (41:9), may have been the same here, though some make it less. It is a question whether the rebatements were in the Temple wall only, or were divided between it and the outer wall; the former seems the more probable opinion, as nothing is said of rebatements in the outer wall. Above the
chambers on either side were "windows of fixed lattice-work" (41:4), i.e. openings which could not be closed ("windows broad within and narrow without"). The purposes for which the chambers were constructed are not mentioned. They may have been used partly for storage, partly for the accommodation of those engaged in the service of the Temple
(compare 1 Chronicles 9:27).4. The Porch and Pillars:A conspicuous feature of the Temple was the porch in front of the building, with its twin pillars, Jachin and Boaz. Of the porch itself a very brief description is given. It is stated to have been 20 cubits broad-the width of the house-and 10 cubits deep (1 Kings 6:3). Its height is not given in 1 Kings,
but it is said in 2 Chronicles 3:4 to have been 120 cubits, or approximately 180 ft. Some accept this enormous height (Ewald, Stanley, etc.), but the majority more reasonably infer that there has been a corruption of the number. It may have been the same height as the Temple-30 cubits. It was apparently open in front, and, from what is said of its
being "overlaid within with pure gold" (2 Chronicles 3:4), it may be concluded that it shared in the splendor of the main building, and had architectural features of its own which are not recorded. Some find here, in the wings, treasury chambers, and above, "upper chambers," but such restorations are wholly conjectural. It is otherwise with the
monumental brass (bronze) pillars-Jachin and Boaz-of which a tolerably full description is preserved (1 Kings 7:15-22 2 Chronicles 3:15-17; 2 Chronicles 4:11-13; compare Jeremiah 52:20-23), still, however, leaving many points doubtful. The pillars which stood in front of the porch, detached from it, were hollow bronze castings, each 18 cubits (27 ft.)
in height (35 cubits in 2 Chronicles 3:15 is an error), and 12 cubits (18 ft.) in circumference, and were surmounted by capitals 5 cubits (7 1/2 ft.) high, richly ornamented on their lower, bowl-shaped (1 Kings 7:20, 41, 42) parts, with two rows of pomegranates, enclosing festoons of chain-work, and, in their upper parts, rising to the height of 4 cubits (6
ft.) in graceful lily-work.SeeJACHIN AND BOAZ.It was seen that the holy place (hekhal) was divided from the most holy (debhir) by a partition, probably of cedar wood, though some think of a stone wall, one or even two cubits thick. In this partition were folding doors, made of olive wood, with their lintels 4 cubits wide (1 Kings 6:31; some interpret
differently, and understand the upper part of the doorway to be a pentagon). The doors, like the walls, had carvings of cherubim, palm trees, and flowers, and the whole was gold-plated (1 Kings 6:32). Behind the partition hung the sanctuary veil (2 Chronicles 3:14). At the entrance of the Temple, similarly, were folding doors, with their lintels 5 cubits
in width, only this time the posts only were of olive, while the doors, divided into two leaves, were of fir (or cypress) wood (1 Kings 6:33-35). The carving and gold-plating were as on the inner doors, and all the doors had hinges of gold (1 Kings 7:50).III. Courts, Gates and Royal Buildings.The Temple was enclosed in "courts"-an "inner" (1 Kings 6:36; 1
Kings 7:12 2 Chronicles 4:9, "court of the priests"”; Jeremiah 36:10, "the upper court"; Ezekiel 8:3, 16; Ezekiel 10:3), and an outer or "greater court" (1 Kings 7:9, 12 2 Chronicles 4:9)-regarding the situation, dimensions and relations of which, alike to one another and to the royal buildings described in 1 Kings 7 the scanty notices in the history leave
room for great diversity of opinion.SeeCOURT OF THE SANCTUARY.1. The Inner Court:The "inner court" (chatser ha-penimith) is repeatedly referred to (see above). Its dimensions are not given, but they may be presumed to be twice those of the tabernacle court, namely, 200 cubits (300 ft.) in length and 100 cubits (150 ft.) in breadth. The name in
Jeremiah 36:10, "the upper court," indicates that it was on a higher level than the "great court," and as the Temple was probably on a platform higher still, the whole would present a striking terraced aspect.(1) Walls:The walls of the court were built of three rows of hewn stone, with a coping of cedar beams (1 Kings 6:36). Their height is not stated; it
is doubtful if it would admit of the colonnades which some have supposed; but "chambers" are mentioned (Jeremiah 35:4; Jeremiah 36:10 -if, indeed, all belong to the "inner" court), which imply a substantial structure. It was distinctively "the priests' court" (2 Chronicles 4:9); probably, in part, was reserved for them; to a certain degree, however, the
laity had evidently free access into it (Jeremiah 36:10; Jeremiah 38:14 Ezekiel 8:16, etc.). The mention of "the new court" (2 Chronicles 20:5, time of Jehoshaphat), and of "the two courts of the house of Yahweh" (2 Kings 21:5 2 Chronicles 33:5, time of Manasseh), suggests subsequent enlargement and division.(2) Gates:Though gates are not
mentioned in the narratives of the construction, later allusions show that there were several, though not all were of the time of Solomon. The principal entrance would, of course, be that toward the East (see EAST GATE). In Jeremiah 26:10 there is allusion to "the entry of the new gate of Yahweh's house." This doubtless was "the upper gate" built by
Jotham (2 Kings 15:35) and may reasonably be identified with the "gate that looketh toward the North" and the "gate of the altar" (i.e. through which the sacrifices were brought) in Ezekiel 8:3, 1, and with "the upper gate of Benjamin" in Jeremiah 20:3. Mention is also made of a "gate of the guard" which descended to the king's house (2 Kings 11:19;
see below). Jeremiah speaks of a "third entry that is in the house of Yahweh" (38:14), and of "three keepers of the threshold" (52:24), but it is not clear which court is intended.2. The Great Court:The outer or "great court" of the Temple (chatser ha-gedholah) opens up more difficult problems. Some regard this court as extending to the East in front of
the "inner court"; others, as Keil, think of it as a great enclosure surrounding the "inner court" and stretching perhaps 150 cubits East of the latter (compare his Biblical Archaeology, I, 170-71). These writers remove the court from all connection with the royal buildings of 1 Kings 7, and distinguish it from "the great court of 7:9, 12." A quite different
construction is that advocated by Stade and Benzinger, and adopted by most recent authorities (compare articles on "Temple" in HDB, IV, in EB, IV, in one-vol HDB, in DB (Dalman); G. A. Smith, Jerusalem, II, 59;, etc.). The great court, on this view, not only surrounds the Temple, with its (inner) court, but, extending to the South, encloses the whole
complex of the royal buildings of 1 Kings 7. This has the advantage of bringing together the references to the "great court" in 1 Kings 7:9, 12 and the other references to the outer court. The court, thus conceived, must have been very large. The extensive part occupied by the royal buildings being on a lower level than the "inner court," entrance to it
is thought to have been by "the gate of the guard unto the king's house" mentioned in 2 Kings 11:19. Its wall, like that of the inner court, was built in three courses of hewn stone, and one course of cedar (1 Kings 7:12). Its gates overlaid with brass (2 Chronicles 4:9, i.e., "bronze") show that the masonry must have been both high and substantial. On
the "other court" of 1 Kings 7:8, see next paragraph.3. The Royal Buildings:The group of buildings which, on theory now stated, were enclosed by the southern part of the great court, are those described in 1 Kings 7:1-12. They were of hewn stone and cedar wood (1 Kings 7:9-11), and embraced:(1) The king's house, or royal palace (1 Kings 7:8), in
close contiguity with the Temple-court (2 Kings 11:19).(2) Behind this to the West, the house of Pharaoh's daughter (2 Kings 11:9)-the apartments of the women. Both of these were enclosed in a "court" of their own, styled in 2 Kings 11:8 "the other court," and in 2 Kings 20:4 margin "the middle court."(3) South of this stood the throne-room, and
porch or hall of judgment, paneled in cedar" from floor to floor," i.e. from floor to ceiling (2 Kings 11:7). The throne, we read later (1 Kings 10:18-20), was of ivory, overlaid with gold, and on either side of the throne, as well as of the six steps that led up to it, were lions. The hall served as an audience chamber, and for the administration of justice.(4)
Yet farther South stood the porch or hall of pillars, 50 cubits (75 ft.) long and 30 cubits (45 ft.) broad, with a sub-porch of its own (1 Kings 10:6). It is best regarded as a place of promenade and vestibule to the hall of judgment.(5) Lastly, there was the imposing and elaborate building known as "the house of the forest of Lebanon" (1 Kings 10:2-5),
which appears to have received this name from its multitude of cedar pillars.The scanty hints as to its internal arrangements have baffled the ingenuity of the commentators. The house was 100 cubits (150 ft.) in length, 50 cubits (75 ft.) in breadth, and 30 cubits (45 ft.) in height. Going round the sides and back there were apparently four rows of
pillars. The Septuagint has three rows), on which, supported by cedar beams, rested three tiers or stories of side-chambers (literally, "ribs," as in 1 Kings 6:5; compare the Revised Version margin). In 1 Kings 6:3 it is disputed whether the number "forty and five; fifteen in a row" (as the Hebrew may be read) refers to the pillars or to the chambers; if to
the former, the Septuagint reading of "three rows" is preferable. The windows of the tiers faced each other on the opposite sides (1 Kings 6:4, 5). But the whole construction is obscure and doubtful. The spacious house was used partly as an armory; here Solomon put his 300 shields of beaten gold (1 Kings 10:17).IV. Furniture of the Temple.1. The
Sanctuary:We treat here, first, of the sanctuary in its two divisions, then of the (inner) court.(1) The "Debhir".In the most holy place, or debhir, of the sanctuary stood, as before, the old Mosaic ark of the covenant, with its two golden cherubim above the mercy-seat (see ARK OF THE COVENANT; TABERNACLE). Now, however, the symbolic element
was increased by the ark being placed between two other figures of cherubim, made of olive wood, overlaid with gold, 10 cubits (15 ft.) high, their wings, each 5 cubits (7 1/2 ft.) long, outstretched so that they reached from wall to wall of the oracle (20 cubits), the inner wings meeting in the center (1 Kings 6:23-28 2 Chronicles 3:10-
13).SeeCHERUBIM.(2) The "Hekhal".In the holy place, or hekhal, the changes were greater. (a) Before the oracle, mentioned as belonging to it (1 Kings 6:22), stood the altar of incense, covered with cedar, and overlaid with gold (1 Kings 6:20-22; 1 Kings 7:48 2 Chronicles 4:19; see ALTAR OF INCENSE). It is an arbitrary procedure of criticism to
attempt to identify this altar with the table of shewbread. (b) Instead of one golden candlestick, as in the tabernacle, there were now 10, 5 placed on one side and 5 on the other, in front of the oracle. All, with their utensils, were of pure gold (1 Kings 7:49 2 Chronicles 4:7). (c) Likewise, for one table of shewbread, there were now 10, 5 on one side, 5
on the other, also with their utensils made of gold (1 Kings 7:48, where, however, only one table is mentioned; 2 Chronicles 4:8, "100 basins of gold"). As these objects, only enlarged in number and dimensions, are fashioned after the model of those of the tabernacle, further particulars regarding them are not given here.2. The Court (Inner):(1) The
Altar.The most prominent object in the Temple-court was the altar of burnt offering, or brazen altar (see BRAZEN ALTAR). The site of the altar, as already seen, was the rock es Sakhra, where Araunah had his threshing-floor. The notion of some moderns that the rock itself was the altar, and that the brazen (bronze) altar was introduced later, is
devoid of plausibility. An altar is always something reared or built (compare 2 Samuel 24:18, 25). The dimensions of the altar, which are not mentioned in 1 K, are given in 2 Chronicles 4:1 as 20 cubits (30 ft.) long, 20 cubits (30 ft.) broad, and 10 cubits (15 ft.) high. As utensils connected with it-an incidental confirmation of its historicity-are pots,
shovels, basins and fleshhooks (1 Kings 7:40, 45 2 Chronicles 4:11, 16). It will be observed that the assumed halving proportions of the tabernacle are here quite departed from (compare Exodus 27:1).(2) The Molten (Bronze) Sea.A new feature in the sanctuary court-taking the place of the "laver" in the tabernacle-was the "molten sea," the name being
given to it for its great size.Read Complete Article... TEMPLE, A2II. EZEKIEL'S PROPHETIC SKETCHLI. Introductory.1l. Relation to History of Temple:Wellhausen has said that Ezekiel 40-48 "are the most important in his book, and have been, not incorrectly, called the key to the Old Testament" (Prolegomena, English translation, 167). He means that
Ezekiel's legislation represents the first draft, or sketch, of a priestly code, and that subsequently, on its basis, men of the priestly school formulated the Priestly Code as we have it. Without accepting this view, dealt with elsewhere, it is to be admitted that Ezekiel's sketch of a restored temple in chapters 40-43 has important bearings on the history of
the Temple, alike in the fact that it presupposes and sheds back light upon the structure and arrangements of the first Temple (Solomon's), and that in important respects it forecasts the plans of the second (Zerubbabel's) and of Herod's temples.2. The Conception Unique and Ideal:While, however, there is this historical relation, it is to be observed
that Ezekiel's temple-sketch is unique, presenting features not found in any of the actually built temples. The temple is, in truth, an ideal construction never intended to be literally realized by returned exiles, or any other body of people. Visionary in origin, the ideas embodied, and not the actual construction, are the main things to the prophet's mind.
It gives Ezekiel's conception of what a perfectly restored temple and the service of Yahweh would be under conditions which could scarcely be thought of as ever likely literally to arise. A literal construction, one may say, was impossible. The site of the temple is not the old Zion, but "a very high mountain" (Ezekiel 40:2), occupying indeed the place of
Zion, but entirely altered in elevation, configuration and general character. The temple is part of a scheme of transformed land, partitioned in parallel tracts among the restored 12 tribes (Ezekiel 47:13-48:7, 23-29), with a large area in the center, likewise stretching across the whole country, hallowed to Yahweh and His service (Ezekiel 48:8-22).
Supernatural features, as that of the flowing stream from the temple in Ezekiel 47, abound. It is unreasonable to suppose that the prophet looked for such changes-some of them quite obviously symbolical-as actually impending.3. Its Symmetrical Measurements:The visionary character of the temple has the effect of securing that its measurements are
perfectly symmetrical. The cubit used is defined as "a cubit and a handbreadth" (Ezekiel 40:5), the contrast being with one or more smaller cubits (see CUBIT). In the diversity of opinion as to the precise length of the cubit, it may be assumed here that it was the same sacred cubit employed in the tabernacle and first Temple, and may be treated, as
before, as approximately equivalent to 18 inches.II. Plan of the Temple.Despite obscurities and corruption in the text of Ezekiel, the main outlines of the ideal temple can be made out without much difficulty (for details the commentaries must be consulted; A. B. Davidson's "Ezekiel" in the Cambridge Bible series may be recommended; compare also
Keil; a very lucid description is given in Skinner's "Book of Ezekiel," in the Expositor's Bible, 406-13; for a different view, see Caldecott, The Second Temple in Jerusalem).1. The Outer Court:The temple was enclosed in two courts-an outer and an inner-quite different, however, in character and arrangement from those of the first Temple. The outer
court, as shown by the separate measurements (compare Keil on Ezekiel 40:27), was a large square of 500 cubits (750 ft.), bounded by a wall 6 cubits (9 ft.) thick and 6 cubits high (Ezekiel 40:5). The wall was pierced in the middle of its north, east and south sides by massive gateways, extending into the court to a distance of 50 cubits (75 ft.), with a
width of 25 cubits (37 1/2 ft.). On either side of the passage in these gateways were three guardrooms, each 6 cubits square (Ezekiel 40:7 margin), and each gateway terminated in "porch," 8 cubits (12 ft.) long (Ezekiel 40:9), and apparently (thus, the Septuagint, Ezekiel 40:14; the Hebrew text seems corrupt), 20 cubits across. The ascent to the
gateways was by seven steps (Ezekiel 40:6; compare 40:22, 26), showing that the level of the court was to this extent higher than the ground outside. Round the court, on the three sides named-its edge in line with the ends of the gateways-was a "pavement," on which were built, against the wall, chambers, 30 in number (Ezekiel 40:17, 18). At the four
corners were enclosures (40 cubits by 30) where the sacrifices were cooked (compare Ezekiel 46:21-24)-a fact which suggests that the cells were mainly for purposes of feasting. (The "arches" (‘elammim) of Ezekiel 40:16, 21, etc. (the Revised Version margin "colonnade"), if distinguished from the "porch" (‘ulam)-A. B. Davidson and others identify
them-are still parts of the gateway- Ezekiel 40:21, etc.).2. The Inner Court:The inner court was a square of 100 cubits (150 ft.), situated exactly in the center of the larger court (Ezekiel 40:47). It, too, was surrounded by a wall, and had gateways, with guardrooms, etc., similar to those of the outer court, saving that the gateways projected outward (50
cubits), not inward. The gates of outer and inner courts were opposite to each other on the North, East, and South, a hundred cubits apart (Ezekiel 40:19, 23, 27; the whole space, therefore, from wall to wall was 50 and 100 and 50 = 200 cubits). The ascent to the gates in this case was by eight steps (Ezekiel 40:37), indicating another rise in level for
the inner court. There were two chambers at the sides of the north and south gates respectively, one for Levites, the other for priests (Ezekiel 40:44-46; compare the margin); at the gates also (perhaps only at the north gate) were stone tables for slaughtering (Ezekiel 40:39-43). In the center of this inner court was the great altar of burnt offering
(Ezekiel 43:14-17)-a structure 18 cubits (27 ft.) square at the base, and rising in four stages (1, 2, 4, and 4 cubits high respectively, Ezekiel 43:14, 15), till it formed a square of 12 cubits (18 ft.) at the top or hearth, with four horns at the corners (Ezekiel 43:15, 16). Steps led up to it on the East (Ezekiel 43:17).See ALTAR OF BURNT OFFERING.3. The
Temple Building and Adjuncts:The inner court was extended westward by a second square of 100 cubits, within which, on a platform elevated another 6 cubits (9 ft.), stood the temple proper and its connected buildings (Ezekiel 41:8). This platform or basement is shown by the measurements to be 60 cubits broad (North and and South) and 105 cubits
long (East and West)-5 cubits projecting into the eastern square. The ascent to the temple-porch was by 10 steps (Ezekiel 40:49; Septuagint, the Revised Version margin). The temple itself was a building consisting, like Solomon's, of three parts-a porch at the entrance, 20 cubits (30 ft.) broad by 12 cubits (18 ft.) deep (so most, following the
Septuagint, as required by the other measurements); the holy place or hekhal, 40 cubits (60 ft.) long by 20 cubits (30 ft.) broad; and the most holy place, 20 cubits by 20 (Ezekiel 40:48, 49; Ezekiel 41:1-4); the measurements are internal. At the sides of the porch stood two pillars (Ezekiel 40:49), corresponding to the Jachin and Boaz of the older
Temple. The holy and the most holy places were separated by a partition 2 cubits in thickness (Ezekiel 41:3; so most interpret). The most holy place was empty; of the furniture of the holy place mention is made only of an altar of wood (Ezekiel 41:22; see ALTAR, sec. A, III, 7; B, III, 3). Walls and doors were ornamented with cherubim and palm trees
(Ezekiel 41:18, 25). The wall of the temple building was 6 cubits (9 ft.) in thickness (Ezekiel 41:5), and on the north, south, and west sides, as in Solomon's Temple, there were side-chambers in three stories, 30 in number (Ezekiel 41:6; in each story?), with an outer wall 5 cubits (7 1/2 ft.) in thickness (Ezekiel 41:9). These chambers were, on the
basement, 4 cubits broad; in the 2nd and 3rd stories, owing, as in the older Temple, to rebatements in the wall, perhaps 5 and 6 cubits broad respectively (Ezekiel 41:6, 7; in Solomon's Temple the side-chambers were 5, 6, and 7 cubits, 1 Kings 6:6). These dimensions give a total external breadth to the house of 50 cubits (with a length of 100 cubits),
leaving 5 cubits on either side and in the front as a passage round the edge of the platform on which the building stood (described as "that which was left") (Ezekiel 41:9, 11). The western end, as far as the outer wall, was occupied, the whole breadth of the inner court, by a large building (Ezekiel 41:12); all but a passage of 20 cubits (30 ft.) between it
and the temple, belonging to what is termed "the separate place" (gizrah, Ezekiel 41:12, 13, etc.). The temple-platform being only 60 cubits broad, there remained a space of 20 cubits (30 ft.) on the north and south sides, running the entire length of the platform; this, continued round the back, formed the gizrah, or "separate place" just named.
Beyond the gizrah for 50 cubits (75 ft.) were other chambers, apparently in two rows, the inner 100 cubits, the outer 50 cubits, long, with a walk of 10 cubits between (Ezekiel 42:1-14; the passage, however, is obscure; some, as Keil, place the "walk" outside the chambers). These chambers were assigned to the priests for the eating of "the most holy
things" (Ezekiel 42:13).See GALLERY.Such, in general, was the sanctuary of the prophet's vision, the outer and inner courts of which, and, crowning all, the temple itself, rising in successive terraces, presented to his inner eye an imposing spectacle which, in labored description, he seeks to enable his readers likewise to visualize.IIl. THE TEMPLE OF
ZERUBBABELLI. Introductory.1. The Decree of Cyrus:Forty-eight years after Nebuchadnezzar's destruction of the first Temple, the Babylonian empire came to an end (538 B.C.), and Persia became dominant under Cyrus. In the year following, Cyrus made a decree sanctioning the return of the Jews, and ordering the rebuilding of the Temple at
Jerusalem (2 Chronicles 36:23 Ezra 1:1-4). He not only caused the sacred vessels of the old Temple to be restored, but levied a tax upon his western provinces to provide materials for the building, besides what was offered willingly (Ezra 1:6-11; Ezra 6:3). The relatively small number of exiles who chose to return for this work (40,000) were led by
Sheshbazzar, "the prince of Judah" (Ezra 1:11), whom some identify with Zerubbabel, likewise named "governor of Judah" (Haggai 1:1). With these, if they were distinct was associated Joshua the high priest (in Ezra and Nehemiah called "Jeshua").2. Founding of the Temple:The first work of Joshua and Zerubbabel was the building of the altar on its
old site in the 7th month of the return (Ezra 3:3). Masons and carpenters were engaged for the building of the house, and the Phoenicians were requisitioned for cedar wood from Lebanon (Ezra 3:7). In the 2nd year the foundations of the temple were laid with dignified ceremonial, amid rejoicing, and the weeping of the older men, who remembered
the former house (Ezra 3:8-13).3. Opposition and Completion of the Work:The work soon met with opposition from the mixed population of Samaria, whose offer to join it had been refused; hostile representations, which proved successful, were made to the Persian king; from which causes the building was suspended about 15 years, till the 2nd year of



Darius Hystaspis (520 B.C.; Ezra 4). On the other hand, the prophets Haggai and Zechariah stimulated the flagging zeal of the builders, and, new permission being obtained, the work was resumed, and proceeded so rapidly that in 516 B.C. the temple was completed, and was dedicated with joy (Ezra 5; Ezra 6).II. The Temple Structure.l. The
House:Few details are available regarding this temple of Zerubbabel. It stood on the ancient site, and may have been influenced in parts of its plan by the descriptions of the temple in Ezekiel. The inferiority to the first Temple, alluded to in Ezra 3:12 and Haggai 2:3, plainly cannot refer to its size, for its dimensions as specified in the decree of Cyrus,
namely, 60 cubits in height, and 60 cubits in breadth (Ezra 6:3; there is no warrant for confining the 60 cubits of height to the porch only; compare Josephus, Ant, XI, i), exceed considerably those of the Temple of Solomon (side-chambers are no doubt included in the breadth). The greater glory of the former Temple can only refer to adornment, and to
the presence in it of objects wanting in the second. The Mishna declares that the second temple lacked five things present in the first-the ark, the sacred fire, the shekhinah, the Holy Spirit, and the Urim and Thummim (Yoma', xxi.2).2. Its Divisions and Furniture:The temple was divided, like its predecessor, into a holy and a most holy place, doubtless
in similar proportions. In 1 Maccabees 1:22 mention is made of the "veil" between the two places. The most holy place, as just said, was empty, save for a stone on which the high priest, on the great Day of Atonement, placed his censer (Yoma' v.2). The holy place had its old furniture, but on the simpler scale of the tabernacle-a golden altar of incense,
a single table of shewbread, one 7-branched candlestick. These were taken away by Antiochus Epiphanes (1 Maccabees 1:21, 22). At the cleansing of the sanctuary after its profanation by this prince, they were renewed by Judas Maccabeus (1 Maccabees 4:41;). Judas pulled down also the old desecrated altar, and built a new one (1 Maccabees
4:44;).3. Its Courts, Altar, etc.:The second temple had two courts-an outer and an inner (1 Maccabees 4:38, 48; 9:54; Josephus, Ant, XIV, xvi, 2)-planned apparently on the model of those in Ezekiel. A.R.S. Kennedy infers from the measurements in the Haram that "the area of the great court of the second temple, before it was enlarged by Herod on the
South and East, followed that of Ezekiel's outer court-that is, it measured 500 cubits each way with the sacred rock precisely in the center" (Expository Times, XX, 182). The altar on this old Sakhra site-the first thing of all to be "set on its base" (Ezra 3:3)-is shown by 1 Maccabees 4:47 and a passage quoted by Josephus from Hecataeus (Apion, I, xxii)
to have been built of unhewn stones. Hecataeus gives its dimensions as a square of 20 cubits and 10 cubits in height. There seems to have been free access to this inner court till the time of Alexander Janneus (104-78 B.C.), who, pelted by the crowd as he sacrificed, fenced off the part of the court in front of the altar, so that no layman could come
farther (Josephus, Ant, XIII, xiii, 5). The courts were colonnaded (Ant., XI, iv, 7; XIV, xvi, 2), and, with the house, had numerous chambers (compare Nehemiah 12:44; Nehemiah 13:4;, etc.).A brief contemporary description of this Temple and its worship is given in Aristeas, 83-104. This writer's interest, however, was absorbed chiefly by the devices for
carrying away the sacrificial blood and by the technique of the officiating priests.4. Later Fortunes:The vicissitudes of this temple in its later history are vividly recorded in 1 Maccabees and in Josephus. In Ecclesiasticus 50 is given a glimpse of a certain Simon, son of Onias, who repaired the temple, and a striking picture is furnished of the
magnificence of the worship in his time. The desecration and pillaging of the sanctuary by Antiochus, and its cleansing and restoration under Judas are alluded to above (see HASMONEANS; MACCABAEUS). At length Judea became an integral part of the Roman empire. In 66 B.C. Pompey, having taken the temple-hill, entered the most holy place, but
kept his hands off the temple-treasures (Ant., XIV, iv, 4). Some years later Crassus carried away everything of value he could find (Ant., XIV, vii, 1). The people revolted, but Rome remained victorious. This brings us to the time of Herod, who was nominated king of Judea by Rome in 39 B.C., but did not attain actual power until two years later.IV. THE
TEMPLE OF HERODI. Introductory.1. Initiation of the Work:Herod became king de facto by the capture of Jerusalem in 37 B.C. Some years later he built the fortress Antonia to the North of the temple (before 31 B.C.). Midway in his reign, assigning a religious motive for his purpose, he formed the project of rebuilding the temple itself on a grander
scale (Josephus gives conflicting dates; in Ant, XV, xi, 1, he says "in his 18th year"; in B]J, I, xxi, 1, he names his 15th year; the latter date, as Schurer suggests (GJV4, I 369), may refer to the extensive preparations). To allay the distrust of his subjects, he undertook that the materials for the new building should be collected before the old was taken
down; he likewise trained 1,000 priests to be masons and carpenters for work upon the sanctuary; 10,000 skilled workmen altogether were employed upon the task. The building was commenced in 20-19 B.C. The naos, or temple proper, was finished in a year and a half, but it took 8 years to complete the courts and cloisters. The total erection
occupied a much longer time (compare John 2:20, "Forty and six years," etc.); indeed the work was not entirely completed till 64 A.D.-6 years before its destruction by the Romans.2. Its Grandeur:Built of white marble, covered with heavy plates of gold in front and rising high above its marble-cloistered courts-themselves a succession of terraces-the
temple, compared by Josephus to a snow-covered mountain (B], V, v, 6), was a conspicuous and dazzling object from every side. The general structure is succinctly described by G. A. Smith: "Herod's temple consisted of a house divided like its predecessor into the Holy of Holies, and the Holy Place; a porch; an immediate fore-court with an altar of
burnt offering; a Court of Israel; in front of this a Court of Women; and round the whole of the preceding, a Court of the Gentiles" (Jerusalem, II, 502). On the "four courts," compare Josephus, Apion, II, viii.3. Authorities:The original authorities on Herod's temple are chiefly the descriptions in Josephus (Ant., XV, xi, 3, 5; B], V, v, etc.), and the tractate
Middoth in the Mishna. The data in these authorities, however, do not always agree. The most helpful modern descriptions, with plans, will be found, with differences in details, in Keil, Biblical Archaeology, I, 187;; in Fergusson, Temples of the Jews; in the articles "Temple" in HDB (T. Witton Davies) and Encyclopedia Biblica (G. H. Box); in the
important series of papers by A. R. S. Kennedy in The Expository Times (vol XX), "Some Problems of Herod's Temple" (compare his article "Temple" in one-vol DB); in Sanday's Sacred Sites of the Gospels (Waterhouse); latterly in G. A. Smith, Jerusalem, II, 499;.4. Measurements:Differences of opinion continue as to the sacred cubit. A. R. S. Kennedy
thinks the cubit can be definitely fixed at 17, 6 inches. (Expostory Times, XX, 24;); G. A. Smith reckons it at 20, 67 inches. (Jerusalem, II, 504); T. Witton Davies estimates it at about 18 in. (HDB, IV, 713), etc. W. S. Caldecott takes the cubit of Josephus and the Middoth to be 1 1/5 ft. It will suffice in this sketch to treat the cubit, as before, as
approximately equivalent to 18 inches.II. The Temple and Its Courts.1. Temple Area-Court of Gentiles:Josephus states that the area of Herod's temple was double that of its predecessor (B], I, xxi, 1). The Mishna (Mid., ii.2) gives the area as 500 cubits (roughly 750 ft.); Josephus (Ant., XV, xi, 3) gives it as a stadium (about 600 Greek ft.); but neither
measure is quite exact. It is generally agreed that on its east, west and south sides Herod's area corresponded pretty nearly with the limits of the present Haram area (see JERUSALEM), but that it did not extend as far North as the latter (Kennedy states the difference at about 26 as compared with 35 acres, and makes the whole perimeter to be about
1,420 yards, ut supra, 66). The shape was an irregular oblong, broader at the North than at the South. The whole was surrounded by a strong wall, with several gates, the number and position of some of which are still matters of dispute. Josephus mentions four gates on the West (Ant., XV, xi, 5), the principal of which, named in Mid., i.3, "the gate of
Kiponos," was connected by a bridge across the Tyropoeon with the city (where now is Wilson's Arch). The same authority speaks of two gates on the South. These are identified with the "Huldah" (mole) gates of the Mishna-the present Double and Triple Gates-which, opening low down in the wall, slope up in tunnel fashion into the interior of the
court. The Mishna puts a gate also on the north and one on the east side. The latter may be represented by the modern Golden Gate-a Byzantine structure, now built up. This great court-known later as the "Court of the Gentiles," because open to everyone-was adorned with splendid porticos or cloisters. The colonnade on the south side-known as the
Royal Porch-was specially magnificent. It consisted of four rows of monolithic marble columns-162 in all-with Corinthian capitals, forming three aisles, of which the middle was broader and double the height of the other two. The roofing was of carved cedar. The north, west, and east sides had only double colonnades. That on the east side was the
"Solomon's Porch" of the New Testament (John 10:23 Acts 3:11; Acts 5:19). There were also chambers for officials, and perhaps a place of meeting for the Sanhedrin (beth din) (Josephus places this elsewhere). In the wide spaces of this court took place the buying and selling described in the Gospels (Matthew 21:12 and parallel's; John 2:13;).2. Inner
Sanctuary Inclosure:(1) Wall, "Chel," "Coregh," Gates.In the upper or northerly part of this large area, on a much higher level, bounded likewise by a wall, was a second or inner enclosure-the "sanctuary" in the stricter sense (Josephus, BJ, V, v, 2)-comprising the court of the women, the court of Israeland the priests' court, with the temple itself
(Josephus, Ant, XV, xi, 5). The surrounding wall, according to Josephus (B], V, v, 2), was 40 cubits high on the outside, and 25 on the inside-a difference of 15 cubits; its thickness was 5 cubits. Since, however, the inner courts were considerably higher than the court of the women, the difference in height may have been some cubits less in the latter
than in the former (compare the different measurements in Kennedy, ut supra, 182), a fact which may explain the difficulty felt as to the number of the steps in the ascent (see below). Round the wall without, at least on three sides (some except the West), at a height of 12 (Mid.) or 14 (Jos) steps, was an embankment or terrace, known as the chel
(fortification), 10 cubits broad (Mid. says 6 cubits high), and enclosing the whole was a low balustrade or stone parapet (Josephus says 3 cubits high) called the coregh, to which were attached at intervals tablets with notices in Greek and Latin, prohibiting entry to foreigners on pain of death (see PARTITION, THE MIDDLE WALL OF). From within the
coregh ascent was made to the level of the chel by the steps aforesaid, and five steps more led up to the gates (the reckoning is probably to the lower level of the women's court). Nine gates, with two-storied gatehouses "like towers" (Josephus, B], V, v, 3), are mentioned, four on the North, four on the South, and one on the East-the last probably to be
identified, though this is still disputed (Waterhouse, etc.), with the "Gate of Nicanor" (Mid.), or "Corinthian Gate" (Jos), which is undoubtedly "the Beautiful Gate" of Acts 3:2, 10 (see for identification, Kennedy, ut supra, 270). This principal gate received its names from being the gift of a wealthy Alexandrian Jew, Nicanor, and from its being made of
Corinthian brass. It was of great size-50 cubits high and 40 cubits wide-and was richly adorned, its brass glittering like gold (Mid., ii.3). See BEAUTIFUL GATE. The other gates were covered with gold and silver (Josephus, BJ, V, v, 3).(2) Court of the Women.The eastern gate, approached from the outside by 12 steps (Mid., ii0.3; Maimonides), admitted
into the court of the women, so called because it was accessible to women as well as to men. Above its single colonnades were galleries reserved for the use of women. Its dimensions are given in the Mishna as 135 cubits square (Mid., ii.5), but this need not be precise. At its four corners were large roofless rooms for storage and other purposes. Near
the pillars of the colonnades were 13 trumpet-shaped boxes for receiving the money-offerings of the people (compare the incident of the widow's mite, Mark 12:41;; Luke 21:1;); for which reason, and because this court seems to have been the place of deposit of the temple-treasures generally, it bore the name "treasury" (gazophulakion, John
8:20).See TREASURY.(3) Inner Courts: Court of Israel; Court of the Priests:From the women's court, the ascent was made by 15 semicircular steps (Mid., ii0.5; on these steps the Levites chanted, and beneath them their instruments were kept) to the inner court, comprising, at different levels, the court of Israel and the court of the priests. Here,
again, at the entrance, was a lofty, richly ornamented gate, which some, as said, prefer to regard as the Gate of Nicanor or Beautiful Gate. Probably, however, the view above taken, which places this gate at the outer entrance, is correct. The Mishna gives the total dimensions of the inner court as 187 cubits long (East to West) and 135 cubits wide
(Mid., ii0.6; v.1). Originally the court was one, but disturbances in the time of Alexander Janneus (104-78 B.C.) led, as formerly told, to the greater part being railed off for the exclusive use of the priests (Josephus, Ant, XIII, xiii, 5). In the Mishna the name "court of the priests" is used in a restricted sense to denote the space-11 cubits-between the
altar and "the court of Israel" (see the detailed measurements in Mid., v.1). The latter-"the court of Israel"-2 1/2 cubits lower than "the court of the priests," and separated from it by a pointed fence, was likewise a narrow strip of only 11 cubits (Mid., ii0.6; v.1). Josephus, with more probability, carries the 11 cubits of the "court of Israel" round the
whole of the temple-court (B], V, vi). Waterhouse (Sacred Sites, 112) thinks 11 cubits too small for a court of male Israelites, and supposes a much larger enclosure, but without warrant in the authorities (compare Kennedy, ut supra, 183; G. A. Smith, Jerusalem, II, 508;).(4) The Altar, etc.In the priests' court the principal object was the great altar of
burnt offering, situated on the old site-the Sakhra-immediately in front of the porch of the temple (at 22 cubits distance-the space "between the temple and the altar" of Matthew 23:35). The altar, according to the Mishna (Mid., iii.1), was 32 cubits square, and, like Ezekiel's, rose in stages, each diminishing by a cubit: one of 1 cubit in height, three of 5
cubits, which, with deduction of another cubit for the priests to walk on, left a square of 24 cubits at the top. It had four horns. Josephus, on the other hand, gives 50 cubits for the length and breadth, and 15 cubits for the height of the altar (B], V, v, 6)-his reckoning perhaps including a platform (a cubit high?) from which the height is taken (see
ALTAR). The altar was built of unhewn stones, and had on the South a sloping ascent of like material, 32 cubits in length and 16 in width. Between temple and altar, toward the South, stood the "laver" for the priests. In the court, on the north side, were rings, hooks, and tables, for the slaughtering, flaying and suspending of the sacrificial victims.3.
The Temple Building:(1) House and Porch.Yet another flight of 12 steps, occupying most of the space between the temple-porch and the altar, led up to the platform (6 cubits high) on which stood the temple itself. This magnificent structure, built, as said before, of blocks of white marble, richly ornamented with gold on front and sides, exceeded in
dimensions and splendor all previous temples. The numbers in the Mishna and in Josephus are in parts discrepant, but the general proportions can readily be made out. The building with its platform rose to the height of 100 cubits (150 ft.; the 120 cubits in Josephus, Ant, XV, xi, 3, is a mistake), and was 60 cubits (90 ft.) wide. It was fronted by a porch
of like height, but with wings extending 20 cubits (30 ft.) on each side of the temple, making the total breadth of the vestibule 100 cubits (150 ft.) also.Read Complete Article... TEMPLE, BB. IN CRITICISMI. ALLEGED LACK OF HARMONY BETWEEN EARLIER (KINGS) AND LATER (CODE OF HAMMURABI) VERSIONS OF TEMPLE BUILDINGLI.
Second Version Not a Facsimile of First2. The Two Versions Differ as to the Builder3. The Earlier Version Silent about Things Recorded in Later Versionll. DETAILED OBJECTIONS AGAINST CHRONICLER'S ACCOUNT1. Reason for Interdicting David's Purpose to Build a Temple2. Impossibility of David in His Old Age Collecting Materials Enumerated
by the Chronicler3. Supernaturally Received Pattern of the Temple Said to Have Been Given by David to Solomon4. Alleged Organization of the Temple-Service by David5. Assertion by Solomon That the Temple Would Be Used as a Central SanctuaryLITERATUREB. IN CRITICISMModern criticism does not challenge the existence of a Solomonic
Temple on Mt. Moriah, as it does that of a Mosaic tabernacle in the wilderness. Only it maintains that historic value belongs exclusively to the narrative in Kings, while the statements in Chronicles are pure ornamentation or ecclesiastical trimming dating from post-exilic times. All that is true about the Temple, says criticism, is(1) that David originally,
i.e. on coming to the throne of all Israel, contemplated erecting such a structure upon Araunah's threshing-floor, but was prohibited from doing so by Nathan, who at first approved of his design but was afterward directed by Yahweh to stay the king's hand, and to inform the king that the work of building a house for Yahweh to dwell in was not to be
his (the king's) task and privilege but his son's, and that as a solatium for his disappointment Yahweh would build him a house, by establishing the throne of his kingdom forever (2 Samuel 7:4-17);(2) that after David's death Solomon called to mind the pious purpose of his father of which he had been informed and the express promise of Yahweh that
David's successor on the throne should execute that purpose, and accordingly resolved to "build a house for the name of Yahweh his God" (1 Kings 5:3-5); and(3) that 7 1/2 years were employed in the work of construction, after which the finished Temple was dedicated in the presence of the congregation of Israel, with their princes, priests and
Levites, in a speech which rehearsed the fact that David had intended to build the house but was prevented, and with a prayer which once more connected the Temple with the pious intention of David (1 Kings 8:18-20).All the rest is simply embellishment (Wellhausen, GI, 181-92; article "Temple" in EB):(1) that David's purpose to build the Temple was
interdicted because he had been a man of war and had shed blood (1 Chronicles 28:3), which in Wellhausen's judgment should rather have been a qualification for the business;(2) that David in his old and feeble age made elaborate preparations for the construction of the house he was not to see-which, again writes Wellhausen, was like "making the
bread so far ready that his son only required to shove it into the oven";(3) that David gave to his son Solomon the pattern of the house in all its details as the Lord had caused him to understand in writing ("black upon white," as Wellhansen expresses it) by His (the Lord's) hand upon him-which was different from the way in which Moses received
instruction about the tabernacle, namely, by a pattern shown to him in the Mount, and carried in his recollection;(4) that David before his death arranged all the musical service for the Temple, invented musical instruments, appointed all the officers to be associated with the Temple priests, Levites, porters and singers, distributing them in classes and
assigning them their duties by lot (1 Chronicles 23:2-26 2 Chronicles 8:12-16)-exactly as these things were afterward arranged in the second or post-exilic temple and were now carried back to David as the legislation of the Priestly Code was assigned to Moses; and(5) that David's son Solomon assures Hiram (the Revised Version (British and
American) "Huram") that the Temple will be used as a central sanctuary "to burn before him (Yahweh) incense of sweet spices, and for the continual showbread, and for the burnt-offerings morning and evening, on the sabbaths, and on the new moons, and on the set feasts of Yahweh our God" (2 Chronicles 2:3), i.e. for divine service, which, according
to criticism, was of post-exilic origin.The questions that now fall to be considered are: (1) whether the statements of the Chronicler are inconsistent with those in the Books of Samuel and Kings; and (2) if not, whether they are in themselves such as to be incredible.l. Alleged Want of Harmony between Earlier (K) and Later (Ch) Versions of Temple
Building.1. Second Version Not a Facsimile of FirstIt does not seem reasonable to hold that this has been established. The circumstance that the second account is not a facsimile of the first does not warrant the conclusion that the first alone is fact and the second fiction. It is quite conceivable that both might be true. David might have had it in his
mind, as the first account states and the second acknowledges, to build a house for Yahweh, and yet not have been able to carry his purpose into effect, and have been obliged to hand over its execution to his son. David, moreover, might have been hindered by Yahweh (through His prophet Nathan) from building the Temple for more reasons than one-
because the proposal was premature, God having it in His mind to build a house for David, i.e. to establish his dynasty, before requiring a permanent habitation for Himself; and also because the time was unpropitious, David having still much to do in the subjugation of his country's enemies; and because it was more fitting that a temple for the God of
Peace should not be erected by one who had been a man of war from his youth. The first of these reasons is stated in Samuel, the second and third are recorded in Chronicles.2. The Two Versions Differ as to the BuilderThe earlier version does not say that David built the house; but that his son was to do it, and this the later version does not
contradict; the later version does not claim that the idea originated with Solomon, but ascribes it to David, precisely as the earlier version does. In this there is no disharmony, but rather underlying harmony. Both versions assert that David purposed and that Solomon performed, in which surely there is perfect agreement.3. The Earlier Version Silent
about Things Recorded in Later VersionThe silence of the earlier version about the things recorded in the later version, such as the preparation of material and the organization of the Temple-service, does not prove that these things were not known to the author of the earlier version, or had not taken place when he wrote. No writer is obliged to cram
into his pages all he knows, but only to insert as much of his information as will subserve his aim in writing. Nor does his omission to set down in his narrative this or that particular fact or incident amount to a demonstration that the unrecorded fact or incident had not then occurred or was not within his cognizance. Least of all is it expected that a
writer of civil history shall fill his pages with details that are purely or chiefly ecclesiastical. In short, if the omission from Kings of David's preparations and arrangement for the Temple testifies that no such preparations or arrangements were made, the omission from Chronicles of David's sin with Bath-sheba and of Nathan's parable of the Ewe Lamb
should certify that either these things never happened or they were not known after the exile. It is usual to say they were purposely left out because it was the Chronicler's intention to encircle David with a nimbus of glory (Wellhausen), but this is simply critical hypothesis, the truth of which is disputed. On critical principles either these incidents in
David's life were not true or the Chronicler was not aware of them. But the Chronicler had as one main source for his composition "the earlier historical books from Genesis to Kings" (Driver), and "the tradition of the older source only has historical value" (Wellhausen).II. Detailed Objections against Chronicler's Account.1. Reason for Interdicting
David's Purpose to Build a TempleExamining now in detail the abovestated objections, we readily see that they are by no means so formidable as at first sight they look, and certainly do not prove the Chronicler's account to be incredible. That David's purpose to build a temple should have been interdicted because he had been a man of war and had
shed blood appears to Wellhausen to be a watermark of non-historicity. Benzinger in Encyclopedia Biblica (art. "Temple") goes beyond this and says "There is no historical probablity David had thoughts of building a temple." But if David never thought of building a temple, then not only was the Chronicler mistaken in making Solomon say (2
Chronicles 6:7) that it was in the heart of his father so to do, but he was chargeable with something worse in making the Lord say to David, "Whereas it was in thy heart to build a house for my name, thou didst well in that it was in thy heart" (2 Chronicles 6:8), unless he was absolutely certain that the statement was true-which it was not if Benzinger
may be relied on.Nor is it merely the Chronicler whose character for intelligence and piety suffers, if David never thought of building a temple; the reputation of the author or authors of Samuel and Kings must also go, since they both declare that David did entertain the purpose which Benzinger denies (2 Samuel 7:2 1 Kings 5:3); and an impartial
reasoner will hesitate before he sacrifices the good name even of two unknown ancient writers at the ipse dixit of any modern scholar.We may therefore limit our remarks to Wellhausen's objection and reply that the reason assigned by Chronicles for prohibiting David from carrying out his purpose, namely, that he had been a man of war, might have
been an argument for permitting him to do so, or at least for his seeking to do so, had his object been to erect a monument to his own glory or a thank offering to God for the victories he had won; but not if the Temple was designed to be a habitation wherein God might dwell among His people to receive their worship and bless them with His grace.
Strange as it may seem (Winer) that David should have been debarred from carrying out his purpose for the reason assigned, yet there was reason in the interdict, for not only was it fitting that peaceful works should be carried out by peaceful hands (Merz in PRE2), but David's vocation was not temple-building but empire-building (to use a modern
phrase); and many campaigns lay before him ere the leisure could be found or the land could be ready for the execution of his sacred design.2. Impossibility of David in His Old Age Collecting Materials Enumerated by the ChroniclerThat David in his old and feeble age could not possibly have collected all the materials enumerated by 1 Chronicles 29
might possibly have been true, had David been an impecunious chieftain and had he only in the last years of his life commenced to amass treasure. But David was a powerful and wealthy eastern potentate and a valiant warrior besides, who had conquered numerous tribes, Philistines, Moabites, Syrians, Edomites and Ammonites, and had acquired
from his victories large spoil, which from an early stage in his career he had been accustomed to dedicate to the Lord (2 Samuel 8:11). Hence, it is little better than trifling to put forward as an inherent mark of incredibility the statement that David in his old age could not have made extensive and costly preparations for the building of the Temple-all
the more that according to the narrative he was assisted by "the princes of the fathers' houses, and the princes of the tribes of Israel, and the captains of thousands and of hundreds, with the rulers over the king's work," and "the people" generally, who all "offered willingly for the service of the house of God."No doubt the value in sterling money of
these preparations is enormous-the gold and silver alone being variously reckoned at 8 (Keil), 16 (Bertheau), 81 (Michaelis), 450 (Kautzsch), 1,400 (Rawlinson) millions of pounds-and might reasonably suggest either that the text has become corrupt, or the numbers were originally used loosely to express the idea of an extraordinary amount, or were
of set purpose exaggerated. The first of these explanations is adopted by Rawlinson; the second by Berthcan; the third by Wellhausen, who sees in the whole section (1 Chronicles 22-29) "a frightful example of the statistical fantasy of the Jews, which delights itself in immense sums of gold upon paper." But even conceding that in each of these
explanations a measure of truth may lie, it does not seem justifiable to wipe out as unhistorical and imaginary the main statement of the Chronicler, that David's preparations were both extensive and costly, all the less that 1 Kings 10:14, 15 bears witness to the extraordinary wealth of Solomon. whose income is stated to have been 666 talents of gold,
or about 3 millions sterling, a year, besides that he had of the merchantmen, and of the traffic of the spice merchants, and of all the kings of Arabia and of the governors of the country. If David's annual income was anything like this, and if he had command of all the treasures accumulated in previous years, it does not look so impossible as criticism
would make out that David could have prepared for the future Temple as the Chronicler reports.3. Supernaturally Received Pattern of the Temple Said to Have Been Given by David to SolomonThat David gave to Solomon the pattern of the Temple in a writing which had been prepared by him under direct supernatural guidance can be objected to only
by those who deny the possibility of such divine communications being made by God to man. If criticism admits, as it sometimes does, the possibility of both revelation and inspiration, the objection under consideration must fall to the ground. That the method of making David acquainted with the pattern of the Temple was not in all respects the same
as that adopted for showing Moses the model of the tabernacle, only proves that the resources of infinite wisdom are not usually exhausted by one effort, and that God is not necessarily tied down to one particular way of uttering His thoughts.But criticism mostly rejects the idea of the supernatural and accordingly dismisses this statement about the
God-given pattern as altogether fanciful-pointing (1) to the fact that similar temples already existed among the Canaanites, as e.g. at Shechem (Judges 9:46) and at Gaza (Judges 16:29), which showed there was no special need for a divinely-prepared plan; and (2) to the circumstance that Solomon fetched Hiram, a Tyrian worker in brass, to assist in
the erection of the Temple, which again, it is urged, renders probable the conclusion that at least Phoenician ideas entered into its structure (Duncker, Benzinger). Suppose, however, it were true that the Temple was fashioned on a Phoenician, Canaanite or Egyptian model, that would not disprove the statement that David was guided by divine
inspiration in drawing up the outline of the building.4. Alleged Organization of the Temple-Service by DavidThat David's organization of the Temple-service, both as to officers and instruments as to ritual and music, corresponded exactly (or nearly so) with what afterward existed in the second temple can hardly be adduced as a proof of non-
historicity, except on the supposition that Chronicles deliberately "transformed the old history into church history" by ascribing to David the holy music and the arrangement of the Temple personals" which belonged to the post-exilic age, precisely as the author or authors of the Priestly Code, which dated from the same age (according to criticism),
attributed this to Moses (Wellhausen, GI, 187)-in other words, by stating what was not true in either case, by representing that as having happened which had not happened. Whether this was originally intended to deceive and was a willful fraud, as some hold, and whether it was legitimate then "to do evil that good might come," to persuade men that
David organized the musical service which was performed in the second temple in order to secure for it popular acceptance, it may be left to each reader to determine; it must always be wrong to ascribe doubtful practices to good men like the authors of the Priestly Code (P) and of Chronicles unless one is absolutely sure that they were guilty of such
practices. Undoubtedly the fair and reasonable thing is to hold that the Chronicler wrote the truth until it is proved that he did not; and for his statement it may be claimed that at least it has this in its favor, that in the earlier sources David is distinctly stated to have been a musician (1 Samuel 16:23), to have composed a song, Psalm 18 (2 Samuel
22:1), and to have been designated "the sweet psalmist of Israel." No doubt on the critical hypothesis this might explain why the thought occurred to the Chronicler to credit David with the organization of the Temple-service; but without the critical hypothesis it equally accounts for the interest David took in preparing "the music and the personals" for
the Temple which his son was to, build. "The tradition that David intended to build a temple and that he reorganized public worship, not forgetting the musical side thereof (compare 2 Samuel 6:5 with Amos 6:5)," says Kittel (The Scientific Study of the Old Testament, 136, English translation), "is not altogether without foundation."5. Assertion by
Solomon That the Temple Would Be Used as a Central SanctuaryThat the Temple-service was carried out in accordance with the regulations of the Priestly Code does not prove that the Chronicles account is unreliable, unless it is certain that the postexilic Priestly Code was an entirely new ritual which had never existed before, which some modern
critics do not admit. But, if it was merely, as some maintain, a codification of a cult that existed before, then no sufficient reason exists for holding that Solomon's Temple was designed to be a private chapel for the king (Benzinger), erected partly out of piety but partly also out of love of splendor and statecraft (Reuss), rather than a central sanctuary
for the people. A study of Solomon's letter to Hiram (2 Chronicles 2:4) shows that the Temple was intended for the concentration of the nation's sacrificial worship which had up till then been frequently offered at local shrines, though originally meant for celebration at the Mosaic tabernacle-for the burning of sweet incense (Exodus 30:1), the offering
day by day continually of the burnt offering (Exodus 29:39). And though, it is admitted, the letter to Hiram as reported in 1 Kings makes no mention of this intention, yet it is clear from 1 Kings 8:62-65, that Solomon, after dedicating the Temple by prayer, used it for this purpose. Wherefore, if Chronicles simply transferred to the consecration of the
Temple a ritual that had no existence until after the exile, the author of Kings did the same, which again would destroy Wellhausen's admission that historical validity attaches to the earlier source. A much more likely supposition is that the ritual reported by both historians was not that of a Priestly Code manufactured for the second temple, but that
which had been published by Moses for the tabernacle, in place of which it had come. That local shrines for many years existed alongside of the Temple only proves that Solomon's original idea was not perfectly carried out either by himself or his people. LITERATURE.The Commentaries of Bertheau and Keil on Chronicles; Reuss. Geschichte der
heiligen Schriften des Alten Testaments; articles on "Temple" in Sch-Herz; Riehm. Handworterbuch; HDB; EB; Wellhausen. Prolegomena schichte Israels.T. WhitelawTREASURY, (OF TEMPLE)trezh'-ur-i (‘otsar, usually; ganzakh, 1 Chronicles 28:11; gazophulakion, korbanas):1. Origin of the Treasury:The need of a "treasury" in connection with the
house of Yahweh would early be felt for the reception of the offerings of the people, of tithes, and of the spoils of war dedicated to Yahweh. Already in Joshua 6:19, 24, therefore, we read of a "treasury of the house of Yahweh," into which "the silver and gold, and vessels of brass and iron," taken at Jericho, were brought. In the reign of David, and in his
plans for the future temple, great prominence is given to the "treasuries." In 1 Chronicles 26:20; are given the names of those who were over "the treasures of the house of God," and over "the treasures of the dedicated things" ("the spoil won in battles," 26:27), the latter being applied "to repair the house of Yahweh."2. The Solomonic Temple:In
David's plans for Solomon the "treasuries" (ganzakkim) are mentioned with the "porch," "the houses," the "upper rooms," the "inner chambers" of the Temple (1 Chronicles 28:11); and the same distinction is made of "the treasuries (‘otsroth) of the house of God," and "the treasuries of the dedicated things" (1 Chronicles 28:12). In the accounts of the
actual building of the Temple, "treasuries" are not mentioned, but subsequent notices give ample evidence of their existence. In the narratives of the repeated plunderings of the Temple (see TEMPLE), constant allusion is made to the carrying away of "the treasures of the house of Yahweh" and "the treasures of the king's house" or palace (1 Kings
14:26; 1 Kings 15:15, 18 2 Kings 12:18; 2 Kings 14:14; 2 Kings 16:8; 2 Kings 18:15; 2 Kings 24:13). In the episode of Jehoash's repair of the Temple (2 Kings 12 2 Chronicles 24), we have a refreshing glimpse of the presence and uses of the treasury; but this brighter gleam is soon swallowed up again in darkness. Of the larger store-chambers we get a
glance in Jeremiah, where we are told that "the house of the king" was "under the treasury" (38:11), i.e. on a lower level under the south wall.3. The Second Temple:The Book of Ne introduces us to treasury-chambers in the second temple-now used for the voluntary offerings (tithes) of the people-grain, and wine, and oil (Nehemiah 13:4;; compare
Malachi 3:10). A certain Meshullam had repaired the city wall "over against his chamber" (Nehemiah 3:30), and he, with other Levites, kept "the watch at the storehouses of the gates" (Nehemiah 12:25). These gates were probably gates of exit on the southern side, as in the Herodian temple.4. Herod's Temple in the New Testament:In Herod's temple
the name "treasury" was specially given to the "court of the women" (see TEMPLE, HEROD'S), where were 13 trumpet-shaped boxes for the reception of the offerings of the worshippers. It was here that Jesus saw the poor widow cast in her two mites (Mark 12:41 Luke 21:1-4), and the court is expressly named the "treasury" in John 8:20: "These
words spake he in the treasury, as he taught in the temple." It is a legitimate deduction that this court was the ordinary scene of the Lord's ministry when teaching in the temple.See also TREASURE, TREASURER, TREASURY.W. Shaw CaldecottBELUS, TEMPLE OFbe'-lus.See BABEL.TEMPLE, HEROD'Ssee TEMPLE Greek3485. naos -- a temple ... a
temple. Part of Speech: Noun, Masculine Transliteration: naos Phonetic Spelling: (nah-os') Short Definition: a temple, shrine Definition: a temple, a shrine ... //strongsnumbers.com/greek2/3485.htm - 7k3511. neokoros -- a temple keeper ... a temple keeper. Part of Speech: Noun, Masculine Transliteration: neokoros Phonetic Spelling: (neh-o-kor'-os)
Short Definition: temple-warden Definition: (lit ... //strongsnumbers.com/greek2/3511.htm - 6k2411. hieron -- temple. ... 2410b, 2411. hieron. 2412 . temple. ... 2411 (from 2413, "") - the Temple complex, ie (precincts, courtyards) and the central . Word Origin see hieros. temple. ... //strongsnumbers.com/greek2/2411.htm - 6k1493. eidoleion -- an idol's
temple ... an idol's temple. Part of Speech: Noun, Neuter Transliteration: eidoleion Phonetic Spelling: (i-do-li'-on) Short Definition: a temple for an image Definition: a ... //strongsnumbers.com/greek2/1493.htm - 6k2665. katapetasma -- a curtain (the inner veil of the temple) ... a curtain (the inner veil of the temple). Part of Speech: Noun, Neuter
Transliteration: katapetasma Phonetic Spelling: (kat-ap-et'-as-mah) Short Definition: a ... //strongsnumbers.com/greek2/2665.htm - 6k2416. hierosuleo -- to rob a temple ... to rob a temple. Part of Speech: Verb Transliteration: hierosuleo Phonetic Spelling: (hee-er-os-ool-eh'-0) Short Definition: I commit sacrilege Definition: I ...
//strongsnumbers.com/greek2/2416.htm - 6k2413. hieros -- sacred, a sacred thing, a temple ... sacred, a sacred thing, a temple. Part of Speech: Adjective Transliteration: hieros Phonetic Spelling: (hee-er-os') Short Definition: sacred, holy Definition ... //strongsnumbers.com/greek2/2413.htm - 6k2183. ephemeria -- a class (of priests detailed for service
in the ... ... a class (of priests detailed for service in the temple). Part of Speech: Noun, Feminine Transliteration: ephemeria Phonetic Spelling: (ef-ay-mer-ee'-ah) Short ... /strongsnumbers.com/greek2/2183.htm - 6k334. anathema -- a gift set up (in a temple) ... a gift set up (in a temple). Part of Speech: Noun, Neuter Transliteration: anathema Phonetic
Spelling: (an-ath'-ay-mah) Short Definition: an offering dedicated ... //strongsnumbers.com/greek2/334.htm - 6k914. Barachias -- Barachiah, the father of a man killed in the ... ... Barachiah, the father of a man killed in the temple. Part of Speech: Noun, Masculine Transliteration: Barachias Phonetic Spelling: (bar-akh-ee'-as) Short ...
//strongsnumbers.com/greek2/914.htm - 6kStrong's Hebrew1964. hekal -- a palace, temple... 1963, 1964. hekal. 1965 . a palace, temple. Transliteration: hekal Phonetic Spelling: (hay-kawl') Short Definition: temple. Word Origin a prim. ... /hebrew/1964.htm - 6k 7541. raqqgah -- the temple (part of the head)... 7540, 7541. raqqgah. 7542 . the temple (part
of the head). Transliteration: ragqah Phonetic Spelling: (rak-kaw') Short Definition: temple. ... /hebrew/7541.htm - 6k 1965. hekal -- a palace, temple... 1964, 1965. hekal. 1966 . a palace, temple. Transliteration: hekal Phonetic Spelling: (hay-kal') Short Definition: temple. Word ... /hebrew/1965.htm - 6k 6945. qadesh -- a temple prostitute... 6944, 6945.
qadesh. 6946 . a temple prostitute. Transliteration: gadesh Phonetic Spelling: (kaw-dashe') Short Definition: prostitute. ... /hebrew/6945.htm - 6k 5411. nethinim -- temple servants... 5410b, 5411. nethinim. 5412 . temple servants. Transliteration: nethinim Phonetic Spelling: (naw-theen') Short Definition: servants. ... /hebrew/5411.htm - 6k 5495. Sur --
"a turning aside," a gate of the temple... 5494, 5495. Sur. 5496 . "a turning aside," a gate of the temple. Transliteration: Sur Phonetic Spelling: (soor) Short Definition: Sur. ... /hebrew/5495.htm - 6k 1162. Boaz -- "quickness," an ancestor of David, also a pillar ...... Boaz. 1163 . "quickness," an ancestor of David, also a pillar before the temple.
Transliteration: Boaz Phonetic Spelling: (bo'-az) Short Definition: Boaz. ... /hebrew/1162.htm - 6k 1042. Beth-anoth -- perhaps "temple of Anat," a place in Judah... Beth-anoth. 1043 . perhaps "temple of Anat," a place in Judah. Transliteration: Beth-anoth Phonetic Spelling: (bayth an-oth') Short Definition: Beth-anoth. ... /hebrew/1042.htm - 6k 7996.
Shalleketh -- "(gate of) casting forth," a temple gate on ...... "(gate of) casting forth," a temple gate on the W. side. Transliteration: Shalleketh Phonetic Spelling: (shal-leh'-keth) Short Definition: Shallecheth. ... /hebrew/7996.htm - 6k 1687. debir -- perhaps (a place of) speaking (the innermost room ...... perhaps (a place of) speaking (the innermost room
of Solomon's temple). Transliteration: debir Phonetic Spelling: (deb-eer') Short Definition: sanctuary. ... /hebrew/1687.htm - 6kLibraryThe Cleansing of the Temple. ... Chapter II. The Cleansing of the Temple. The ... Galilee. Now, first, since his work began he visited the capital of the nation and the Temple. ... /.../the new testament commentary vol iii
john/the cleansing of the temple.htmPaul in the Temple ... THE ACTS CHAP. XIII TO END PAUL IN THE TEMPLE. 'And when the seven days were almost ended, the Jews which were of Asia when they ... /.../maclaren/expositions of holy scripture the acts/paul in the temple.htmJesus in the Temple. ... Chapter VII. Jesus in the Temple. 14. About the
midst of the feast. About the middle. It lasted, altogether, eight days. ... Went up into the temple and taught. ... /.../johnson/the new testament commentary vol iii john/jesus in the temple.htmAltar and Temple ... EZRA ALTAR AND TEMPLE. ... It reveals the purpose of the book, which is to tell of the re-establishment of the Temple and its worship. ...
/.../maclaren/expositions of holy scripture g/altar and temple.htmA Song of the Temple ... HYMNS A SONG OF THE TEMPLE. "In His Temple doth every one speak of His glory.""Psalm 29:9. R. Rolle, 1349. ... In the soul that is His holy temple,. ... /.../bevan/hymns of ter steegen and others second series/a song of the temple.htmJesus in the Temple. ...
JESUS IN THE TEMPLE. When Jesus was twelve years of age, His parents took Him with them to Jerusalem to the feast of the Passover. ... /.../anonymous/mother stories from the new testament/jesus in the temple.htmThe Boy in the Temple ... VOLUME I: ST. LUKE Chaps. I to XII THE BOY IN THE TEMPLE. 'And He said unto them, How is it that ye
sought Me! wist ye not that I ... /.../maclaren/expositions of holy scripture e/the boy in the temple.htmThe Founder and Finisher of the Temple ... ZECHARIAH THE FOUNDER AND FINISHER OF THE TEMPLE. 'The hands of Zerubbabel have laid the foundation of this house; his hands shall ... /.../maclaren/expositions of holy scripture a/the founder
and finisher of htmThe Cleansing of the Temple. ... VI. THE CLEANSING OF THE TEMPLE. "After ... things? Jesus answered and said unto them, Destroy this temple, and in three days I will raise it up. ... /.../the expositors bible the gospel of st john vol i/vi the cleansing of the.htmOf the Building of this Temple ... Containing The Interval Of One
Hundred And Sixty-Three Years. From The Death Of David To The Death Of Ahab. CHAPTER 3. Of The Building Of This Temple. ... /.../josephus/the antiquities of the jews/chapter 3 of the building.htmThesaurusTemple (614 Occurrences)... First used of the tabernacle, which is called "the temple of the Lord" (1 Samuel 1:9). In the New Testament the
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